m International Journal for Multidisciplinary Research (IJFMR)

ILJFMR E-ISSN: 2582-2160 e Website: www.ijfmr.com e Email: editor@ijfmr.com

Beyond the Veil: Re-Examining Muslim
Women's Political Rights in Classical and
Contemporary Islamic Contexts

Raaziya Malik

Research Scholar, Department of Sunni Theology, Aligarh Muslim University, Aligarh

Abstract

This paper looks again at the political rights of Muslim women, challenging common misunderstandings
by showing Islam's truly positive and empowering view. It explores old Islamic writings and historical
examples, proving the groundbreaking ideas of fairness for women set by The Qur'an and Sunnah. The
paper also covers modern Islamic law discussions and the rise of Islamic feminism, showing how new
scholars read old texts to support women's political involvement. By telling the difference between core
Islamic teachings and cultural or male-dominated interpretations, this report shows that Islam not only
allows but actively encourages women to be part of public and political life, leading to a more open and
fair understanding of their roles in Muslim societies.
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Introduction

Talk about Muslim women's political rights often suggests they are held back, excluded from society, and
kept out of politics, especially in Western stories.' This common idea often leads to criticisms that paint
Islam as being against equality for women, with some Western and secular feminist thinkers, and even
some Islamic feminists, seeing Islam as a big problem for women's political involvement.! Such views
often miss the deep historical and religious roots that support women's power within an Islamic
framework.

This paper challenges these common ideas by stating that true Islamic teachings, when properly
understood and followed, offer a complete way to empower women. This approach balances rights with
duties while staying true to core religious values.” From its very beginning, Islam set up revolutionary
ideas of fairness for women, greatly improving their status in 7th-century Arabia. These basic teachings
gave women spiritual equality, chances for education, financial freedom, protection in marriage, and rights
to take part in society.” Far from holding women back, Islamic principles actively encourage their
involvement in political life, thus challenging strict interpretations that try to limit their participation using
religious reasons.’

The goal of this paper is to create a different story that goes against common negative ideas. This is not
merely about sharing facts; it's about actively dealing with and correcting wrong ideas to show the truly
empowering parts of Islamic teachings. This effort has wider importance for encouraging talks between
different faiths and dealing with anti-Islam prejudice. The idea that Islam and women's rights are in
conflict is mostly about how things are understood and how Islam is seen from the outside, rather than a
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real problem within Islamic beliefs themselves. This understanding is key, as it suggests the issue comes
from how texts are read—often through male-dominated viewpoints *
externally, frequently through old-fashioned Western views.*

The report is set up to first look at the basic ideas of women's rights in early Islam, then to explore how
Islamic law discussions have changed, followed by a look at modern views, including Islamic feminism.
Finally, it gives examples of Muslim women's power in modern politics. The main goal is to show a
positive picture of Islam's ability to adjust to modern changes through its logical and flexible ways of

—and how Islam is viewed

understanding, such as giyas (reasoning by analogy), ljma (consensus), and [jtihad (independent
reasoning).’

Research Methodology

The research in this paper uses a qualitative approach, mainly drawing from an examination of feminist
writings, Islamic scriptures, and historical records.” The method carefully looks at the various reasons for
women's exclusion in modern politics, explores the detailed Islamic textual positions on women's roles in
society, and investigates the levels of women's political involvement across different countries.! To do
this, a comparative and content analysis method is used.! Also, a legal-normative approach is used, which
involves a thorough review of both older and modern legal writings and religious interpretations.’

A key part of this research involves including Islamic sources and their specific situations. The study
explores and analyzes information taken directly from the texts of The Qur'an and The Hadith, the rules
of Islamic Law (Shari'ah), and how they are understood through Islamic Jurisprudence (Figh).°
Importantly, the method uses an interpretive approach that includes women's real-life experiences as a
valid way to understand religious texts. This allows for a fairer, more contextual, and more inclusive
reading of Islam, which is essential for understanding women's roles.’

For gender studies specifically within Muslim communities, it is very important to include participatory
research techniques in ethnographic inquiry. This approach puts the stories of participants' 'lived' faith
first, making sure that the research reflects the realities and views of the communities themselves.” This
involves analyzing gender realities through the specific lens of local religious and cultural beliefs and
exploring how community members respond to international Western ideals of gender equality.” A
"knowledge-sensitive" method is crucial for gender studies in Muslim contexts. This means that Western-
focused frameworks, if used without careful thought, can lead to wrong understandings, and therefore,
local religious and cultural beliefs must be prioritized to get a detailed understanding.” The clear link here
is: a culturally insensitive method will likely produce biased or irrelevant findings, while a knowledge-
sensitive approach will give more detailed and useful insights. This also strengthens the positive view of
Islam by supporting an approach that respects and understands Islamic contexts from within.

Such a method requires understanding how local religious tradition has become authoritative and
investigating how religious discussions influence both public statements and private attitudes and
behaviors.” The study purposely avoids defining concepts like 'culture' or 'religion’ beforehand and refrains
from forcing Western ideals of gender equality on those being interviewed. Instead, it aims to explore
foreign gender norms they may have been exposed to, allowing for a natural understanding of their views.’

I. The Foundational Principles: Women's Rights in Classical Islam
The start of Islam in 7th-century Arabia brought a huge change in the position of women, setting up ideas
of fairness for women that were very advanced for their time. The teachings of the Holy The Qur'an and
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Sunnah (the ways and practices of Prophet Muhammad (S.A.W)) created a full plan for women's
empowerment, giving them protections and benefits that often came centuries before similar recognitions
in other legal and religious systems.” This historical lead shows Islam not just as a religion that was good
for its time, but as a global leader in developing fairness for women. The direct link between Islamic
revelation and these improvements highlights Islam's historical leadership in this area.

Islam recognized women as fully human and having natural worth, giving them basic rights like
inheritance (The Qur'an 4:7):
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For men is a share of what the parents and close relatives leave, and for women is a share of what the
parents and close relatives leave, be it little or much — an obligatory share. '®

property ownership, agreeing to marriage, financial independence, and active participation in community
life.? Prior to Islam, women in many civilizations faced very bad conditions, often treated as simple goods.
Islam fundamentally transformed this reality, empowering women across various fields and establishing
a foundational principle of no inherent gender difference in its main beliefs.> Scholars like Badawi (1971)
confirmed that Islam greatly improved the lives of women compared to their pre-Islamic status, with The
Qur'an and Sunnah greatly raising their position.” This full empowerment extended to spiritual equality
(The Qur'an 33:35), educational opportunities, and social participation, testifying to Islam's naturally
progressive and modern approach Female infanticide was categorically banned (The Qur'an 81:8-9):
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And when the girl-child buried alive shall be asked: for what offence was she killed? °

The Qur'an itself recognizes women's ability in important social roles, shown by the story of the Queen of
Sheba (Balqis) whose wise rule was even recognized by Prophet Solomon (The Qur an 27: 23—44)
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I found a woman ruling over them, and she has been given abundance of all things, and she has a mighty
throne. (23) I found her and her people adoring the sun instead of Allah, and Satan has made their deeds
fair-seeming to them and thus turned them from the way, so they do not go aright; (24) That they do not
make obeisance to Allah, Who brings forth what is hidden in the heavens and the earth and knows what
you hide and what you make manifest: (25) Allah, there is no god but He: He is the Lord of mighty power.
(26) said, "We will see whether you are telling the truth or lying. (27) Go with this letter of mine and
deliver it to them, then stand aside and see how they will respond.” (28) The Queen [later] announced, "O
chiefs! Indeed, a noble letter has been delivered to me. (29) She said, "O chiefs! Advise me in my affair.
Not I would be the one to decide any matter until you are present with me." (32) They said, "We are
possessors of strength and possessors of great might, and the command is up to you, so look what you will
command." (33) She said, "Indeed, the kings, when they enter a town they ruin it and make the most
honorable of its people the lowest. And thus they do." (34) But indeed, I am going to send to them a gift
and see with what return the messengers." (35) 3

A deeper understanding of empowerment in Islam can be seen in the idea of a "separate work-sphere" for
women, as mentioned in some interpretations. Instead of seeing this as a limit, it is presented as a special
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status that considers a woman's body, self-respect, modesty, and protection.’ This view suggests a different
way of empowerment that puts certain values like modesty and self-respect first, offering a valuable form
of power and respect, even if it doesn't always match Western liberal feminist ideals of identical roles in
all areas.

Clear examples of women's active political involvement are plentiful from the Prophet Muhammad
(S.A.W)'s era, directly going against later male-dominated interpretations that tried to limit their roles.
Women were active participants in important historical moments, including giving their loyalty (bai'at) to
the Prophet (S.A.W).> This act had deep political meaning, symbolizing social agreements and
commitment to the new Muslim community.’ Beyond formal pledges, women were actively involved in
solving problems, educating, and even battles, like Nusaybah bint Ka'b.? Prophet Muhammad (S.A.W)
often asked for advice from female companions, especially Umm Salamah (RA), on important political
matters, and her advice was key in calming tensions during crucial times.! Women also had the power to
offer safety to non-combatants, as shown by Umm Hani bint Abi Talib.! Furthermore, figures like Samra
bint Nahik and Shifa al-Adawiyya took on public roles related to upholding justice and managing market
affairs.! A particularly telling example involves a woman who publicly challenged Caliph Umar ibn al-
Khattab's speech on dowry limits, showing her deep understanding of Shari'ah and her willingness to speak
up to power, leading Umar to admit she was right.! These many examples are not just single events but
together show a clear pattern of recognized female political participation in early Islamic society. This
historical fact strongly contrasts with later limiting interpretations, suggesting that changing male-
dominated societal structures influenced legal interpretations, moving away from the equal spirit of early
Islam.

The following table further shows how revolutionary the rights given to women in early Islam were
compared to when they were recognized in other legal and religious systems:

Table 1: Revolutionary Rights Granted to Women in Early Islam vs. Contemporary Societies

Right Granted in Early Islam (7th Century CE) Recognition in  Other  Legal/Religious
Frameworks (Approximate Century)

piritual Equality ten existed, but not widely applied to
Spiritual Equali Off isted, b idel lied
social/political areas)

Educational Opportunities Widespread in Europe/West: 18th-19th Century
(formal schools)

Economic Independence Europe/West: 19th-20th Century (e.g., Married
Women's Property Acts)
Marital Protections (consent in marriage) Europe/West: 19th-20th Century (e.g., legal

changes against forced marriage)

Social Participation Rights Europe/West: 19th-20th Century (e.g., public
gatherings, groups)
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Inheritance Rights Europe/West: 19th-20th Century (e.g., legal

changes for equal inheritance)

Property Ownership Europe/West: 18th-19th Century (e.g., Married
Women's Property Acts)

Financial Independence Europe/West: 19th-20th Century (e.g., right to
control own earnings)

Community Participation Europe/West: 19th-20th  Century  (e.g.,
community groups)

Right to Grant Asylum (Varies, but official recognition of women's
authority: much later)

Right to Challenge Authority (Rise of democratic/rights movements: 18th-20th
Century)
Role in Consultation (Shiira) (Official inclusion in governance: 20th Century)

This table clearly shows that Islam's rules for women's rights were not only advanced for their time but
actively led global legal and social development by centuries.” By showing this big time difference, it
directly challenges the wrong idea that Islam is naturally old-fashioned about women's rights, instead
placing it as a historical leader in fairness for women. This further strengthens the positive view of Islam's
role in women's empowerment by showing its clear historical leadership.

I1. Navigating Interpretations: Islamic Legal Discourse on Political Rights

The way Islamic law has developed, especially concerning women's political roles, has often reflected the
male-dominated structures common during its early centuries.® Older scholars, like al-Mawardi and Ibn
Khaldiin, set rules that, in practice, limited women's public leadership.® This historical trend led to a male-
focused understanding of Islamic beliefs and Shari'ah.! However, it's important to understand that these
"male-dominated structures" influencing older Islamic law represent a

change from the more equal spirit and principles of early Islam, rather than a natural part of the religion
itself. The strong evidence of early Islamic women's power, as discussed before, suggests that the limits
found in older legal texts are products of specific historical and social situations. This means that the
common societal male dominance influenced scholarly interpretations, leading to a move away from the
original meaning of the basic texts.

A main point of disagreement in this discussion is the widely cited The Hadith stating that "a people who
entrust their affairs to a woman will never prosper" (Sahih al-Bukhari, The Hadith 7099)."> While this
saying has been used to justify limits on women's leadership, many modern scholars argue that it applies
only to a specific situation, referring to the decline of the Persian Empire under female rule, and should
not be seen as a universal rule.’ This new understanding and placing of the disputed The Hadith in its
context by modern scholars show Islam's
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active intellectual tradition and its natural ability for internal change to match modern ideas of justice.
This active re-engagement with religious texts shows that Islamic scholarship is not stuck but has a lively
tradition of ijtihad (independent reasoning) and interpretation. This allows for a connection between
historical understandings and modern views of human rights, showing Islam's natural ability to adapt °
and its power to correct itself and promote justice from within its own framework, directly countering any
idea of Islam as rigid or unchanging. Islamic feminists, for example, actively re-read Islamic texts to
challenge and change supposedly male-dominated ideas, arguing that certain verses and The Hadith are
often misunderstood or taken out of context. An example is the requirement of two female witnesses,
which they clarify is specific to financial matters and not a general statement on women's intellect (The
Qur'an 2:282):
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O you who believe! When you contract a debt for a fixed period, write it down. And let a scribe write it
down between you justly. And let not a scribe refuse to write as Allah has taught him. So let him write and
let the one who has the obligation dictate, and let him fear Allah, his Lord, and not diminish anything from
it.

At the core of Islamic governance is the idea of shiirad (consultation), highlighted in The Qur'an (The
Qur'an 42:38): )
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And those who have responded to their Lord and established prayer and whose affair is [determined by]
consultation among themselves, and from what We have provided them, they spend. **

which naturally means everyone is involved in making decisions.’ Islam sees politics as a key part of
social life, aiming to create justice and well-being for society. From this view, every person, regardless of
gender, has a moral and social duty in public matters, including governing and political leadership.’
Therefore, making sure women have political rights is not just a modern wish but is essential for good
governance and shared success in Muslim societies, as it directly reflects the Islamic values of
consultation, accountability, and justice.> The evidence suggests that no true Islamic rule stops women
from holding public office; instead, their political involvement in modern democratic systems fits with
and shows these core Islamic values.’

The following table further shows the different ways women's political leadership has been understood in
Islamic thought:

Table 2: Interpretations of Women's Political Leadership in Islamic Thought

Source/Perspective Stance on Women's Political | Rationale/Basis

Leadership
Classical Jurists (e.g., al- | Set limits Reflected common male-
Mawardi, Ibn Khaldiin) dominated societal

structures of their time

Traditional/Conservative Literal use of "a people who | Direct reading of the text,
Interpretations  of  The | entrust their affairs to a | often without historical
Hadith woman will never prosper" | context
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The Hadith
Contemporary Muslim | Put The Hadith in context | Historical/situational
Scholars (specific to historical events, | context of texts; Main The

not a universal rule); No
natural ban

Qur'anic  principles

shiira, justice)

(e.g.,

Islamic Feminists Actively encourage; Re-read | Focus on fairness for all
texts to change

dominated ideas

male- | genders; Re-reading texts
with a justice-focused view;
Historical  examples  of

women's power

This table clearly shows the variety and development of understandings about women's political leadership
in Islamic thought. By putting older, strict, and modern scholarly views side by side, it highlights the
changing nature of figh (Islamic law) and the ongoing intellectual effort to connect religious texts with
ideas of justice and fairness. This directly addresses the debated nature of this issue ' and strengthens the
idea that limiting views are interpretations, not necessarily true Islamic principles. This supports the
positive view of Islam by showing how progressive understandings are based on careful study and
understanding of context.

Contemporary Perspectives: Islamic Feminism and Modern Political Participation

Modern talks about Islam and gender equality in politics often deal with the common idea that Islam
naturally holds women back in different areas of life, thus fueling criticisms that it is fundamentally against
gender equality." However, this view often misses an important global fact: gender inequality in political
involvement is a widespread issue, not just in Muslim societies.' In fact, some countries that identify as
Islamic or have Islam as their state religion show levels of gender equality that are notably ahead of certain
advanced democracies.! The idea that gender equality and social justice are foreign concepts to Islam
needs to be looked at again carefully.! Wrong understandings by Western observers often make the
position of women in Islamic society seem overly restricted.” A key point to make clear is the need to tell
the difference between gender-based discriminatory cultural practices and core Islamic teachings. Judging
Islam only based on such cultural practices is a simple, narrow, and biased approach, as gender equality
is a main principle found within Islamic religious sources.'

In response to these complex situations, Islamic feminism has emerged as a strong intellectual and activist
movement. Coming from the wider framework of postmodern feminism, it is a global movement active in
many Muslim countries.! Its main goal is to achieve gender equality and social justice within a clear
religious, Islamic framework.! Islamic feminism is defined as both a way of thinking and a practice that
states Islam and feminism are naturally compatible.? Important figures like Amina Wadud support reading
The Qur'an through a feminist lens, while Fatima Mernissi critiques male-dominated interpretations of
Islamic law.* This movement stresses that gender equality is deeply rooted in The Qur'an and actively
challenges male-dominated interpretations of Islamic teachings that have historically limited women's
rights.* It promotes equality and fairness for men and women in all parts of life *, agreeing with views that
suggest going back to The Qur'anic principles of gender justice, asserting that The Qur'an is "post-
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patriarchal" and that a proper re-engagement with it can make Islam post-patriarchal in practice.*

Islamic feminism is not just an internal reform movement; it also acts as a postcolonial response and a
form of resistance against Western dominant ideas and anti-Islam prejudice. It carefully looks at the
complex interaction between Islamic and Western feminisms, specifically addressing claims of gender
oppression in Muslim societies and challenging Western feminist criticisms.* This movement highlights
how Muslim women are wrongly shown in Western feminism, exposing examples of anti-Islam prejudice
and cultural control.* Western discussions have historically shown Muslim women as victims, thus
strengthening old-fashioned Western ideas.* Islamic feminism actively exposes this reliance on old-
fashioned Western stories and the selective criticism of Islamic practices without enough understanding
of their context.* It calls the claim by some Western feminists that Islam oppresses women a form of
gender-based anti-Islam prejudice, often serving colonial interests.* Ultimately, Islamic feminism appears
as a framework that reclaims religious identity while supporting fairness for women, providing a strong
counter-story to Western feminism.” It emphasizes the need to recognize the power of Muslim women and
break down stereotypes spread by Western frameworks, leading to a more open and culturally sensitive
understanding of feminism.* The outside pressures, such as colonialism and Western criticisms, have
clearly shaped the path and arguments of internal Muslim women's movements, making them inherently
political beyond just religious reform.

It's important to recognize the different ways Muslim women's movements approach things. "Muslim
feminism," as described by Halverson and Way (2011) and Mir-Hosseini (2011), is a global movement
that confirms gender equality can be reconciled with Islam.'” In contrast, "Islamist feminism" often calls
for a stricter following of religious rules about gender roles and doesn't necessarily challenge traditional
male-dominated views.!” While Islamist feminist groups may stress that genders complete each other and,
at times, stop women from decision-making roles based on interpretations of women's "unsuitable
natures," they may also recognize women as valid sources of religious reinterpretation.'” Islamist
feminism is also rooted in anti-colonial discussions.'’ This difference shows a

range of approaches within Muslim women's movements, challenging any single understanding of
"Muslim women's rights advocacy." It highlights that there isn't one single "Islamic feminist" view;
instead, different, sometimes conflicting, approaches exist, reflecting the rich and varied nature of the
debate around women's rights in Islam, with internal disagreements on how to understand and apply things.
The following table clearly shows the theoretical and practical framework of Islamic feminism:

Table 3: Core Tenets of Islamic Feminism and Responses to Western Critiques

Core Belief of Islamic | Response to  Western | Key Figures/Ideas

Feminism

Feminist Criticisms

Gender equality based in
The Qur'an

Challenges wrong portrayal
of Muslim women

Amina Wadud (The Qur'anic
interpretation)

Re-reading male-dominated
Islamic teachings

old-fashioned
Western stories

Counters

Fatima Mernissi (criticism
of male-dominated law)

Achieving social justice
within Islamic framework

Deals with gender-based
anti-Islam prejudice

Ijitihad
reasoning)

(independent
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Reclaiming religious | Rejects idea of Islam as | Putting texts in context
identity naturally male-dominated

Stating Islam and feminism
are compatible

Highlights historical rights
and power of Muslim
women

The Qur'an as
patriarchal"

"post-

Promoting equality and
fairness in all parts of life

Provides a strong counter-
story to Western feminism

Power of Muslim women

This table clearly shows the theoretical and practical framework of Islamic feminism, directly addressing
modern understandings and challenging wrong ideas. It clearly explains how Islamic feminism works
within a religious system to achieve fairness for women while also engaging with and criticizing Western
discussions. This strengthens the positive view of Islam by showing an active, internal intellectual
movement that champions women's rights from an Islamic perspective, rather than an outside force. It also
highlights the power of Muslim women in defining their own freedom.

Realizing Agency: Muslim Women in Modern Political Spheres

The current situation in Muslim-majority societies offers many strong examples of women holding
important political positions, including leadership roles in countries like Indonesia, Pakistan, Bangladesh,
and Turkey.! These examples show that the political power of Muslim women is not just an idea but a real
fact in many parts of the world. Notably, some countries that have declared Islam as their state religion
show levels of gender equality that are much more advanced than certain established democracies.! Many
Muslim countries have impressive female representation in parliaments, with some even doing better than
advanced democracies in this area.! Furthermore, Muslim women have successfully adapted to the
demands of the 21st century while keeping Islamic norms and values, working in various fields—including
those where they keep their religious identity, such as wearing the Hijab—showing that religious practice
and modern professional and political roles can exist together.” History itself continues to produce many
women who are truly leaders in different ways.’

Despite these advances, differences between Islam's basic ideas of women's empowerment and the current
reality of women's political involvement still exist in some situations. This gap is mostly due to non-
religious factors, including social, economic, institutional, and cultural barriers, rather than true Islamic
beliefs.! Obstacles to women's political involvement are many, including a lack of support from political
parties, limiting existing political structures, and even, in some cases, a lack of trust among women
themselves in their female counterparts as believable political figures.! It's important to understand that
gender inequality in political involvement is a global issue, not just a problem for Muslim countries. !
Therefore, judging Islam based on cultural practices that discriminate based on gender is a simple, narrow,
and biased approach.' Moreover, the time when women gained the right to vote in many Muslim-majority
countries was often tied to their freedom from colonial rule, rather than being solely a result of internal
Islamic politics.' This understanding of the situation helps to shift the focus from blaming Islam itself for
low participation to wider societal and political challenges, many of which are universal.

The blending of "Islamic norms and values" ° with modern political roles by Muslim women shows a
successful adjustment of Islamic principles to current realities, highlighting Islam's natural flexibility.
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Islamic scholars generally agree that nothing in true Islamic sources prevents women from seeking or
holding political office, as long as they have the necessary skills and such involvement doesn't interfere
with their main duties of nurturing and caring for their families.! This perspective suggests that political
involvement is permissible as long as it doesn't undermine their crucial role as mothers.! While Islam
supports a balanced social order and, in some understandings, maintains a "separate work-sphere" for
women, considering their body, self-respect, modesty, and protection, thus offering a special status °, it is
also recognized that women, including those who wear the Hijab, are actively working in various fields.
Although the home is seen as a vital place for strengthening family bonds, this doesn't deny women's
ability or right to contribute to public life.’ This shows a practical use of

ijtihad (independent reasoning) and giyas (analogical reasoning), where Muslim women are actively
showing how religious identity and modern professional and political roles can exist together peacefully.
This directly goes against the idea of Islam as rigid or incompatible with modern times and strengthens
the idea that Islam is a "logical religion" capable of dealing with "modern changes".> And whoever does
righteous good deeds — male or female — and is a true believer in the Oneness of Allah, such will enter
Paradise and not the least injustice, even to the size of a Naqira (speck on the back of a date-stone), will
be done to them (The Qur'an 4:124):
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And whoever does righteous deeds, whether male or female, while being a believer — those will enter
Paradise and will not be wronged, [even as much as] the speck on a date seed. **

Conclusion

This new look at Muslim women's political rights shows a story much richer and more empowering than
commonly thought. From its very beginning, Islam set up revolutionary ideas of gender justice, giving
women rights related to spiritual equality, education, economic independence, and social and political
involvement centuries before similar recognitions appeared in other legal systems.” This historical
leadership challenges common wrong ideas and places Islam as a pioneer in supporting women's natural
worth and power.

A central argument of this paper is that core Islamic teachings not only allow but actively encourage
women's involvement in political life, thereby challenging conservative interpretations that have
historically limited their roles.” The way Islamic law has developed has, at times, mirrored male-
dominated societal structures, leading to understandings that moved away from the more equal spirit of
early Islam.> However, the active intellectual tradition within Islamic scholarship, shown by modern
scholars' re-reading and putting into context of disputed stories like the "never prosper" The Hadith, shows
Islam's natural ability for internal change and adjustment to match modern ideas of justice and fairness.’
This ongoing process of

ijtihad (independent reasoning) and contextual re-interpretation highlights Islam's logic and its ability to
deal with modern changes through its flexible ways of understanding.’

Furthermore, the rise of Islamic feminism provides a strong framework for achieving gender equality and
social justice within a clear Islamic context.! This movement actively counters Western wrong portrayals
of Muslim women and challenges male-dominated readings of Islamic texts, serving as both an internal
reform effort and a vital postcolonial response against dominant ideas and anti-Islam prejudice.* The
variety within Muslim women's movements, including the differences between Islamic feminism and
Islamist feminism, further shows the many-sided nature of advocacy and interpretation, moving beyond
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any single understanding of Muslim women's rights.

Finally, the analysis shows that barriers to women's political involvement in modern Muslim-majority
societies are often social, economic, institutional, or cultural, rather than being natural to Islamic belief
itself.! The successful blending of Islamic norms and values with modern political roles by Muslim women
across various nations shows a practical adjustment of Islamic principles to current realities, highlighting
Islam's natural flexibility and its ability to foster power within its framework.’

In conclusion, women's political rights should be seen not as a threat to tradition but as a natural step
toward a fair Islamic society, reflecting basic Islamic values of consultation, accountability, and justice.’
Encouraging true women's power within Muslim communities requires knowledge-sensitive approaches
in research and practice, making sure that actions and understandings are based on and respectful of local
religious and cultural beliefs.” This full understanding allows for a more detailed and positive appreciation
of Islam's enduring commitment to fairness for women and empowerment.

References

1. Badawi, J. A. (1971, September). The Status of Women in Islam. Al-Ittihad, 8(2). (Reprinted 1980,
April).

2. Crossman, J., & Mills, C. (2011). Intercultural communication in a globalised world. Journal of
Intercultural Communication, 11(1).

3. Elahi, H. (2025, March). Women's Rights in Islam: A Comprehensive Analysis of Quranic and Sunnah
Teachings.

4. Fetherston, T. (2007). Becoming an effective teacher. Thomson.

5. Gul, W. (2019, June 18). Strategy: Can a Research Methodology Be Proposed from Islamic Sources
of Knowledge? International Business Research, 12(7), 83.

6. Halverson, J. R., & Way, A. (2011, December). Islamist Feminism: Constructing Gender Identities in
Postcolonial Muslim Societies. Politics and Religion, 4(3), 503-525.

7. Istratii, R. (2015, October). Gender through the Lens of Religion: An Ethnographic Study from a
Muslim Community of Senegal (MA Dissertation). University of Sussex.

8. Magsi, H. A., & Mengal, A. Q. (2021, December 24). Women Empowerment in Islam and its
Implications in the Contemporary World. Al-Idah | Shaykh Zayed Islamic Centre University of
Peshawar, 39(2), 1-11.

9. Mir-Hosseini, Z. (2011, December). The Challenges of Islamic Feminism. Politics and Religion, 4(3),
503-525.

10. Muhibbu-Din, M. O. (2019, June). Feminism and Modern Islamic Politics: The Fact and the Fallacy.
International Journal of Islamic Thought, 15(1), 44-59.

11. Muqtada, M. R., Istianah, A. S. bin Mustapha, & Mufid, A. (2024, June 30). Figh Contestation on
Women's Public Leadership in Indonesia and Malaysia: Reproducing Qur'anic and Hadith
Interpretations. AL-THKAM: Jurnal Hukum & Pranata Sosial, 19(1), 221-248.

12. Mulyo, M. T., Jandra, M., & Munifah. (2025, June 30). From Margin to Authority: Islamic Legal
Discourse on Women's Political Rights in a Global Human Rights Framework. Al-Manahij Jurnal
Kajian Hukum Islam.

13. Rahman, H. M. M., Islam, J., Khan, N., Shamem, A. S. M., & Rashid, M. H. (2025, June 22). Islamic
Feminism in Response to the Western Misogyny and Women Rights in the Islamic context. Dirasat
Human and Social Sciences, 52(5), 10056.

[JFMR250453029 Volume 7, Issue 4, July-August 2025 11



https://www.ijfmr.com/

m International Journal for Multidisciplinary Research (IJFMR)

ILJFMR E-ISSN: 2582-2160 e Website: www.ijfmr.com e Email: editor@ijfmr.com
14. University of Wisconsin-Madison Writing Center. (n.d.). Numbered References. Retrieved from

15.

https://writing.wisc.edu/handbook/documentation/docnumreference/
World Health Organization. (2021). World health statistics 2021.

Works cited

1.

10.

1.

12.

13.

14.

15.

16.

Feminism and Modern Islamic Politics: The Fact and the Fallacy, accessed on August 2, 2025,
https://www.researchgate.net/publication/333757251 Feminism_and Modern_Islamic_Politics_The
_Fact_and_the_ Fallacy

Women's Rights in Islam: A Comprehensive Analysis of ..., accessed on August 2, 2025,
https://www.researchgate.net/publication/389676542 Women's Rights in_Islam_A_Comprehensiv
e_Analysis_of Quranic_and_Sunnah Teachings

From Margin to Authority: Islamic Legal Discourse on ..., accessed on August 2, 2025,
https://www.researchgate.net/publication/393171229 From_Margin_to_Authority Islamic_Legal D
iscourse_on_Women's_Political Rights in_a Global Human Rights Framework

Islamic Feminism in Response to the Western Misogyny, and ..., accessed on August 2, 2025,
https://www.researchgate.net/publication/392914147 Islamic_Feminism_in_Response to_the West
ern_Misogyny and Women_Rights_in_the Islamic_context

Women Empowerment in Islam and its Implications in the ..., accessed on August 2, 2025,
https://www.researchgate.net/publication/357330095 Women Empowerment in_Islam _and its_Im

plications in_the Contemporary World

Strategy: Can a Research Methodology Be Proposed from ..., accessed on August 2, 2025,
https://www.researchgate.net/publication/333854199 Strategy Can_a_ Research_Methodology Be
Proposed_from_Islamic_Sources_of Knowledge

Gender through the Lens of Religion: An Ethnographic Study ..., accessed on August 2, 2025,
https://www.researchgate.net/publication/283087070_Gender_through the Lens of Religion An E
thnographic Study from a Muslim Community of Senegal

The Challenges of Islamic Feminism - ResearchGate, accessed on August 2, 2025,
https://www.researchgate.net/publication/338617377 The Challenges of Islamic_Feminism

Surah At-Takwir - 8-9 - Quran.com, accessed on August 2, 2025, https://quran.com/at-takwir/8-9
Surah 81. At-Takwir - Taftheem ul Quran - Islamicstudies.info, accessed on August 2, 2025,

https://islamicstudies.info/quran/towards.php?sura=81
Mariam Awais's Reflection on Surah At-Takwir:8 - 9 | QuranReflect, accessed on August 2, 2025,

https://quranreflect.com/posts/10000

Dalia Mogahed's Reflection on Surah At-Takwir:8 - 9 | QuranReflect, accessed on August 2, 2025,
https://quranreflect.com/posts/297

Surah An-Naml - 23-44 - Quran.com, accessed on August 2, 2025, https://quran.com/an-naml/23-44
Surah An-Naml 27:32-44 - Towards Understanding the Quran - Islamicstudies.info, accessed on
August 2, 2025,

https://www.islamicstudies.info/tatheem.php?sura=27&verse=32&to=44

Sahih - "Never will succeed such a nation as makes a woman their ruler." - Reddit, accessed on August
2,2025,
https://www.reddit.com/r/progressive_islam/comments/189jww2/sahih_never will succeed such_a

_nation_as_makes_a/
Search Results - Never will succeed woman (page 1) - Sunnah.com - Sayings and Teachings of Prophet

[JFMR250453029 Volume 7, Issue 4, July-August 2025 12



https://www.ijfmr.com/
https://www.researchgate.net/publication/389676542_Women's_Rights_in_Islam_A_Comprehensive_Analysis_of_Quranic_and_Sunnah_Teachings
https://www.researchgate.net/publication/389676542_Women's_Rights_in_Islam_A_Comprehensive_Analysis_of_Quranic_and_Sunnah_Teachings
https://www.researchgate.net/publication/393171229_From_Margin_to_Authority_Islamic_Legal_Discourse_on_Women's_Political_Rights_in_a_Global_Human_Rights_Framework
https://www.researchgate.net/publication/393171229_From_Margin_to_Authority_Islamic_Legal_Discourse_on_Women's_Political_Rights_in_a_Global_Human_Rights_Framework
https://www.researchgate.net/publication/392914147_Islamic_Feminism_in_Response_to_the_Western_Misogyny_and_Women_Rights_in_the_Islamic_context
https://www.researchgate.net/publication/392914147_Islamic_Feminism_in_Response_to_the_Western_Misogyny_and_Women_Rights_in_the_Islamic_context
https://www.researchgate.net/publication/357330095_Women_Empowerment_in_Islam_and_its_Implications_in_the_Contemporary_World
https://www.researchgate.net/publication/357330095_Women_Empowerment_in_Islam_and_its_Implications_in_the_Contemporary_World
https://www.researchgate.net/publication/333854199_Strategy_Can_a_Research_Methodology_Be_Proposed_from_Islamic_Sources_of_Knowledge
https://www.researchgate.net/publication/333854199_Strategy_Can_a_Research_Methodology_Be_Proposed_from_Islamic_Sources_of_Knowledge
https://www.researchgate.net/publication/283087070_Gender_through_the_Lens_of_Religion_An_Ethnographic_Study_from_a_Muslim_Community_of_Senegal
https://www.researchgate.net/publication/283087070_Gender_through_the_Lens_of_Religion_An_Ethnographic_Study_from_a_Muslim_Community_of_Senegal
https://www.researchgate.net/publication/338617377_The_Challenges_of_Islamic_Feminism
https://quran.com/at-takwir/8-9
https://islamicstudies.info/quran/towards.php?sura=81
https://quranreflect.com/posts/10000
https://quranreflect.com/posts/297
https://quran.com/an-naml/23-44
https://www.islamicstudies.info/tafheem.php?sura=27&verse=32&to=44
https://www.reddit.com/r/progressive_islam/comments/189jww2/sahih_never_will_succeed_such_a_nation_as_makes_a/
https://www.reddit.com/r/progressive_islam/comments/189jww2/sahih_never_will_succeed_such_a_nation_as_makes_a/

m International Journal for Multidisciplinary Research (IJFMR)

ILJFMR E-ISSN: 2582-2160 e Website: www.ijfmr.com e Email: editor@ijfmr.com

17.

18.

19.

20.

21.

22.

23.

24.

25.

Muhammad (@l 5 4l & L) accessed on  August 2, 2025,
https://sunnah.com/search?q=Never+will+succeed+woman

Islamist Feminism: Constructing Gender Identities in Postcolonial ..., accessed on August 2, 2025,
https://www.researchgate.net/publication/231756328 Islamist Feminism_Constructing_Gender_Ide

ntities_in_Postcolonial Muslim_Societies

Surah An-Nisa Ayat 7 (4:7 Quran) With Tafsir - My Islam, accessed on August 2, 2025,
https://myislam.org/surah-an-nisa/ayat-7/

Surah Nisa ayat 7 Tafsir Ibn Kathir | For men is a share of what - ~_S!) (1!l accessed on August 2,
2025, https://surahquran.com/tafsir-english-aya-7-sora-4.html

Surah Baqarah ayat 282 Tafsir Ibn Kathir | O you who have believed, when you - ~_ SV ol !l accessed
on August 2, 2025, https://surahquran.com/tafsir-english-aya-282-sora-2.html

Surah 2. Al-Baqgara - Alim.org, accessed on August 2, 2025, https://www.alim.org/quran/read-
surah/2/?taf=282

Surah Ash-Shura Ayat 38 (42:38 Quran) With Tafsir - My Islam, accessed on August 2, 2025,
https://myislam.org/surah-shura/ayat-38/

Ayah ash-Shura (Council, Consultation, The Counsel) 42:38 - IslamAwakened, accessed on August
2, 2025, https://www.islamawakened.com/quran/42/38/

Surah An-Nisa Ayat 124 (4:124 Quran) With Tafsir - My Islam, accessed on August 2, 2025,
https://myislam.org/surah-an-nisa/ayat-124/

Surah 4. An-Nisa, Ayat 124-124 - Islamicstudies.info, accessed on August 2, 2025,
https://islamicstudies.info/reference.php?sura=4&verse=124

IJFMR250453029 Volume 7, Issue 4, July-August 2025 13



https://www.ijfmr.com/
https://sunnah.com/search?q=Never+will+succeed+woman
https://www.researchgate.net/publication/231756328_Islamist_Feminism_Constructing_Gender_Identities_in_Postcolonial_Muslim_Societies
https://www.researchgate.net/publication/231756328_Islamist_Feminism_Constructing_Gender_Identities_in_Postcolonial_Muslim_Societies
https://myislam.org/surah-an-nisa/ayat-7/
https://surahquran.com/tafsir-english-aya-7-sora-4.html
https://surahquran.com/tafsir-english-aya-282-sora-2.html
https://www.alim.org/quran/read-surah/2/?taf=282
https://www.alim.org/quran/read-surah/2/?taf=282
https://myislam.org/surah-shura/ayat-38/
https://www.islamawakened.com/quran/42/38/
https://myislam.org/surah-an-nisa/ayat-124/
https://islamicstudies.info/reference.php?sura=4&verse=124

