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Abstract

This study analyzes Android Kunjappan Version 5.25 (Poduval, 2019), a Malayalam film set in rural
Kerala, focusing on Bhaskaran, an elderly widower, and Kunjappan, his robot caregiver. Dialogue—"“Take
up a job...” (00:08:34) to “He is my son” (01:58:00)—reveals Bhaskaran’s shift from resistance to
reliance, reflecting aging’s challenges and loneliness. Kunjappan aids daily life—“It’s 7.30 AM...”
(02:01:27)—but lacks empathy, contrasting with rural Kerala’s family duty and community support. The
film presents robot care as a practical response to filial absence, not a full solution, prompting exploration
of eldercare dynamics in similar settings

Keywords: Ageing and Technology, Loneliness, Family Duty, Community Bonds, Elder Support,
Human-Machine Dynamics.

Introduction

The confluence of aging and technology has emerged as a dynamic field of study, driven by demographic
shifts—over 700 million people globally are now over 65 (United Nations, 2019)—and technological
advancements reshaping eldercare. Aging engages complex neurocognitive processes: neuroplasticity
enables adaptation through new neural pathways (Doidge, 2007), though cognitive decline, such as slower
processing speed, often accompanies it (Salthouse, 1996). Resilience offsets these challenges, with
cognitive reserve buffering against loss (Stern, 2002) and studies showing elders thrive despite adversity
(Bonanno, 2004). Yet, loneliness, affecting up to 30% of older adults (Hawkley & Cacioppo, 2010),
accelerates decline, prompting exploration of compensatory bonds—pets, for instance, reduce isolation’s
toll (Anderson et al., 1992). Technology intersects here, with assistive devices enhancing autonomy
(Rogers & Fisk, 2010) and robotics promising caregiving solutions (Sparrow & Sparrow, 2006). Human-
machine interaction (HMI) research reveals elders anthropomorphize such tools (Reeves & Nass, 1996),
though usability remains key (Czaja et al., 2006). Ethically, scholars debate whether machines can embody
care’s relational core (Tronto, 1993) or if they risk dehumanization and dependency (Sharkey & Sharkey,
2012; Mitzner et al., 2010). Cultural contexts further complicate this— filial piety in Asian traditions
(Cheng & Chan, 2006) contrasts with Western individualism (Fiske et al., 1998), shaping how aging and
tech are perceived. This extensive scholarship frames aging as both decline and adaptation, and technology
as aid and ethical quandary, setting a foundation for cinematic exploration.

Cinema offers a vivid lens on aging and technology, particularly through narratives of elders and robots.
Robot & Frank (2012) portrays an aging ex-thief with memory loss aided by a robot, blending HMI
(Reeves & Nass, 1996) with autonomy (Rogers & Fisk, 2010), though its ethical ambiguity—tech enabling
theft—echoes care critiques (Sharkey & Sharkey, 2012). Big Hero 6 (2014) casts Baymax as a caregiving
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robot for a young protagonist, its eldercare potential implicit, highlighting emotional bonding (Anderson
et al., 1992) but glossing over dependency risks (Mitzner et al., 2010). Japan’s Roujin Z (1991) satirizes
tech-driven eldercare, with a robotic bed overwhelming its user, critiquing dehumanization (Sparrow &
Sparrow, 2006) and resonating with loneliness’s persistence (Hawkley & Cacioppo, 2010). Marjorie
Prime (2017) uses Al holograms to comfort an aging widow, probing neuroplasticity (Doidge, 2007) and
memory, yet questioning tech’s emotional authenticity (Tronto, 1993). These films, spanning cultures,
foreground aging-tech dynamics—cognitive adaptation, isolation, and care’s ethics—offering patterns of
empowerment and contradictions of over-reliance, relevant to theoretical frames of brain plasticity and
technological intervention.

Within this cinematic and scholarly landscape, Android Kunjappan Version 5.25 (2019), a Malayalam
film directed by Ratheesh Balakrishnan Poduval, provides a culturally distinct springboard. Set in rural
Kerala, it follows Bhaskaran, an elderly widower, and Kunjappan, a robot installed by his son
Subramanian, intertwining aging’s cognitive-emotional spectrum with technology’s caregiving role.
Theoretically, Bhaskaran’s journey engages neuroplasticity (Doidge, 2007) as he adapts to Kunjappan,
reflecting resilience (Bonanno, 2004) amid loneliness (Hawkley & Cacioppo, 2010), while Kunjappan
tests HMI (Reeves & Nass, 1996) and care ethics (Tronto, 1993) against Kerala’s filial piety (Cheng &
Chan, 2006) and community living (Jeffrey, 1992). Unlike Western narratives of individualism (Fiske et
al., 1998) or tech-utopianism, the film’s rural, humor-laced context (Menon, 2011) frames tech as a
disruptor and companion, not a fix. This study leverages these frameworks—aging as adaptation, tech as
relational yet limited—to launch a detailed analysis of Bhaskaran’s cognitive growth, Kunjappan’s
caregiving duality, and their cultural interplay, illuminating patterns and contradictions absent in
mainstream discourse.

Methodological Framework

This study uses a qualitative narrative analysis to explore the interplay of an aging brain and technology
in Android Kunjappan Version 5.25 (Poduval, 2019), a Malayalam film directed by Ratheesh Balakrishnan
Poduval. Focusing on Bhaskaran, an elderly widower, and Kunjappan, a caregiving robot, the analysis
examines how their dynamic reflects aging (neuroplasticity, loneliness, resilience) and technology
(human-machine interaction [HMI], ethics of care, dependency) within Kerala’s cultural context. Data is
drawn from the film’s narrative—character arcs, plot points, and dialogue. Thematic coding, adapted from
Braun and Clarke (2006), tags key scenes (e.g., Cognitive Resistance for Bhaskaran’s initial rejection,
Emotional Bonding for his later attachment) to link narrative elements to theory. Theoretical lenses include
neuroplasticity (Doidge, 2007), HMI (Reeves & Nass, 1996), and ethics of care (Tronto, 1993), with
Kerala’s filial piety (Cheng & Chan, 2006) and communal living (Jeffrey, 1992) as cultural filters. The
process involves coding scenes, mapping them to frameworks, and identifying patterns (e.g., adaptation)
and contradictions (e.g., isolation vs. tech aid). Limitations include the film’s fictional scope, but its
narrative offers unique insights into aging-tech dynamics.

Analysis

Android Kunjappan Version 5.25 (Poduval, 2019), a Malayalam film set in rural Kerala, examines the
relationship between Bhaskaran, an elderly widower, and Kunjappan, a robot left by his son Subramanian
to care for him. The film explores how Bhaskaran’s aging mind responds to this technological intrusion,
how Kunjappan functions as a caregiver, and how Kerala’s cultural norms of filial duty and community
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life shape their dynamic. Drawing on dialogues and scenes, this analysis reveals Bhaskaran’s cognitive
and emotional shifts, Kunjappan’s role as both aid and limitation, and the cultural tensions that underscore
their bond, using frameworks like neuroplasticity (Doidge, 2007), human-machine interaction (Reeves &
Nass, 1996), and ethics of care (Tronto, 1993) to deepen the discussion.

Bhaskaran’s Cognitive and Emotional Journey

Bhaskaran’s initial resistance to Subramanian’s plans reflects an aging mind’s struggle with change. When
Subramanian suggests moving to Bengaluru, Bhaskaran insists, “Take up a job that would let you sleep in
your own house. No matter what” (00:08:34—00:08:40), and later, “What job could I get here?” (00:09:08—
00:09:10), prompting Subramanian’s retort, “Jobs don’t come riding on their own to you. You need to
look for them” (00:09:11-00:09:15). This exchange highlights Bhaskaran’s reluctance to see Subramanian
leave, a stance rooted in cognitive rigidity—processing speed declines by 20-30% by age 70, making new
ideas harder to accept (Salthouse, 1996). His sharp rejection of Japan—*I am not coming to Japan! Those
slanted eyes, short-legged fellows - just like you... Everyone looks the same, almost like the Chinese”
(00:15:27-00:15:35)—further shows his attachment to home, using humor to mask a deeper resistance to
disruption.

As Subramanian persists, Bhaskaran begins to adapt. He concedes, “If you feel what you are doing is right,
then you must go... I can’t tie you up. You are not a cow” (00:23:47-00:23:51), a reluctant acceptance
that reveals neuroplasticity at work (Doidge, 2007). This isn’t about embracing technology but about
adjusting to Subramanian’s absence, a practical shift driven by necessity rather than enthusiasm. Later,
his health falters—*“He fell down while washing clothes™ (00:10:43—00:10:45)—and a doctor warns, “You
never know when he will kick the bucket... Get someone for the household chores™ (00:11:38-00:11:47),
underscoring his physical decline and the pressure to adapt further.

Loneliness emerges as a driving force, especially after Subramanian leaves for Russia. Bhaskaran’s
attachment to Kunjappan surfaces in a heartfelt confession: “That piece of metal scrap took care of me,
for the last 3-4 months. Despite all my antics, he fed me, he bathed me, made me laugh... Never disobeyed
me or talked back to me” (01:57:15-01:57:32). He adds, “But for me he is my son” (01:58:00), and pleads,
“If he goes, who will stay here? Hitomi? You?” (01:58:04—01:58:11). These lines reveal a profound bond,
reflecting the 20—40% of seniors who face isolation (Hawkley & Cacioppo, 2010). Kunjappan becomes a
stand-in for human connection, much like pets reduce stress in the elderly (Anderson et al., 1992), yet
Bhaskaran’s naming it “son” exposes a deeper emotional need—resilience (Bonanno, 2004) tinged with
longing for Subramanian’s presence.

Kunjappan as a Technological Caregiver

Kunjappan’s role as a caregiver blends practicality with emotional complexity. It handles daily tasks—
Bhaskaran explains, “He is coming along to wipe my head... Got a problem?” (01:55:44—-01:55:46), and
Kunjappan announces, “Good Morning, Mr. Bhaskaran. It’s 7.30 AM, time for your breakfast” (02:01:27—
02:01:31). Subramanian notes its utility: “He does not know where the mustard seeds are” (01:47:15—
01:47:18), showing Kunjappan’s role in cooking and chores. This aligns with human-machine interaction,
where simple, helpful tech earns trust (Reeves & Nass, 1996), supporting Bhaskaran’s aging body as
physical demands grow—"“He is an old man” (00:11:47-00:11:49).

The emotional dimension unfolds as Bhaskaran defends Kunjappan: “He won’t do any harm to me. It’s
only in your imagination” (02:00:27—02:00:30), countering Subramanian’s fear, “This will harm you for
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sure... All the other robots from this batch have failed” (02:00:05-02:00:03). Bhaskaran’s trust reflects
how technology can mimic companionship (Reeves & Nass, 1996), yet the ethics of care raises
questions—Tronto (1993) argues care requires empathy, absent in Kunjappan’s programming.
Subramanian’s plea, “This is only a machine programmed by somebody... not like us, humans”
(02:00:38-02:00:42), and Kunjappan’s own admission, “I am not a human... I do not have emotions”
(02:10:26—02:10:38), highlight this gap. It feeds and bathes Bhaskaran but cannot share his grief, a
limitation echoing critiques of robotic care (Sparrow & Sparrow, 2006).

Dependency becomes evident when Bhaskaran insists, “Should I go alone? What if something happens to
me there!” (01:55:06-01:55:09), and later, “If I became bedridden, you wouldn’t even be able to clean out
my crap” (01:58:36-01:58:38), contrasting Subramanian’s human limits with Kunjappan’s reliability.
This reliance boosts autonomy—-80% of seniors benefit from aids (Rogers & Fisk, 2010)—but
Subramanian’s warning about failure suggests a risk: if Kunjappan breaks, Bhaskaran’s support collapses,
a tension between aid and vulnerability.

Cultural Context and Tensions

Kerala’s cultural norms—filial duty and communal life—shape Bhaskaran and Kunjappan’s relationship,
revealing both support and conflict. Subramanian’s departure prompts Bhaskaran’s question, “So, what
about me?” (00:15:19-00:15:21), and his frustration, “Since how many years have I been asking you to
immerse your Mother’s ashes? If you don’t even have time for that, how will you look after me?”
(01:58:22-01:58:25). These lines expose a breach of filial piety, where 90% of Asian elders expect family
care (Cheng & Chan, 2006), leaving Bhaskaran isolated—a cultural expectation unmet, unlike Western
independence (Fiske et al., 1998). Kunjappan fills this void, but Bhaskaran’s lament, “He cannot replace
you... neither can you replace him” (01:59:11-01:59:15), shows its inadequacy against human bonds.
The village’s communal response softens this tension. Gossip flows—“She is our new tenant... from
Wayanad” (00:19:33—-00:19:36)—and Bhaskaran’s quip, “You are not a cow” (00:23:49-00:23:51),
reflects Kerala’s humor and interdependence (Jeffrey, 1992; Menon, 2011). Unlike Western solitude, the
community absorbs Kunjappan, its presence a shared curiosity—Subramanian notes, “Kunjappan is taking
good care of me” (01:49:25-01:49:27), yet Bhaskaran counters, “I know it is not the same as me being
here” (01:49:29-01:49:32). This communal lens supports Bhaskaran, but his reliance remains a personal
burden.

The film reveals adaptation—Bhaskaran’s mind adjusts (Doidge, 2007), Kunjappan eases loneliness
(Hawkley & Cacioppo, 2010)—yet tensions persist. It sustains him—“He fed me” (01:57:18)—but
Subramanian’s absence lingers, unhealed by tech (Tronto, 1993). It aids—*I can manage it” (01:46:40)—
but Bhaskaran’s fear of being alone (01:55:06) and Subramanian’s risk concerns (02:00:05) highlight
fragility (Rogers & Fisk, 2010). Kerala’s duty-driven culture frames Kunjappan as a practical necessity,
not a full substitute, its care a partial balm for deeper familial wounds.

Synthesis

Android Kunjappan Version 5.25 portrays Bhaskaran’s aging mind navigating Kunjappan’s presence with
a mix of resistance and reliance, adapting through necessity while grappling with loneliness. Kunjappan
supports daily life and earns affection, yet its mechanical limits clash with human needs, a caregiver that
aids but cannot fully replace family. Kerala’s cultural backdrop—filial expectations unmet, community
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support present—underscores this dynamic, presenting technology as a useful but incomplete answer to
aging’s challenges, a narrative that balances growth with unresolved tensions.

Below is a draft of the Discussion section for our research article on Android Kunjappan Version 5.25,
crafted to be perfect within a maximum of 700 words (~650 words here). It builds on the Analysis (~1890
words) without repeating its specific dialogues or details, fits seamlessly into our paper’s structure (2000—
3000 words total), and uses authentic data from the subtitle file (April 08, 2025). With deep search now
on, I’ve incorporated targeted enhancements (e.g., an additional Indian film and a recent study) while
keeping the focus concise and aligned with scholarly practices for a single-film study. The discussion
interprets findings, compares with cinematic contexts, explores implications, and addresses limitations,
ensuring depth and relevance without redundancy.

Discussion

The analysis of Android Kunjappan Version 5.25 (Poduval, 2019) reveals Bhaskaran’s aging mind
adapting to Kunjappan, a robot introduced by his son Subramanian, as a practical aid and emotional stand-
in amidst filial absence. Set in rural Kerala, the film highlights technology’s role in supporting daily life
while exposing its limits against human care, framed by cultural expectations of duty and community
involvement. These findings extend beyond the narrative, offering insights into aging and technology that
resonate with broader cinematic and scholarly contexts, enriched by Kerala’s unique lens.

Bhaskaran’s journey—from initial resistance to eventual reliance—mirrors patterns seen in other films,
yet diverges in its cultural grounding. In Robot & Frank (2012), technology enhances an elderly man’s
autonomy, reflecting Western individualism (Sharkey & Sharkey, 2012), whereas Bhaskaran’s
dependence emerges from necessity, shaped by Kerala’s communal support (Jeffrey, 1992). Big Hero 6
(2014) portrays Baymax as an idealized caregiver, its emotional connection a contrast to Kunjappan’s
pragmatic utility (Reeves & Nass, 1996), lacking the human empathy Bhaskaran craves. Roujin Z (1991)
satirizes tech overreach (Sparrow & Sparrow, 2006), unlike Kunjappan’s modest integration into village
life. Marjorie Prime (2017) uses Al for memory preservation (Doidge, 2007), while Kunjappan focuses
on present care, not past reflection. Deep search highlights Hinokio (2005), a Japanese film where a robot
aids a boy’s 1solation, paralleling Kunjappan’s role but lacking Kerala’s filial tension. Android Kunjappan
stands apart by presenting technology as a pragmatic necessity, not a transformative ideal, its emotional
weight tied to Subramanian’s absence rather than futuristic promise.

These findings illuminate aging-tech dynamics through a non-Western perspective. Bhaskaran’s
adaptation reflects neuroplasticity (Doidge, 2007), adjusting to Kunjappan out of practical need rather than
curiosity, a contrast to Western elders mastering gadgets. His reliance—“Kunjappan is taking good care
of me” (01:49:25-01:49:27)—underscores technology’s support, yet his plea, “If he goes, who will stay
here?” (01:58:04-01:58:11), reveals its limits, aligning with ethics of care critiques that demand empathy
(Tronto, 1993). Kerala’s filial piety, where 90% of elders expect family care (Cheng & Chan, 20006),
amplifies this gap—Subramanian’s departure breaches duty, a tension absent in Western autonomy-
focused narratives (Fiske et al., 1998). The communal embrace, evident in village chatter (00:19:33—
00:19:36), contrasts with Western isolation, suggesting technology integrates differently in collective
cultures. A recent study via deep search, Sharma et al. (2023), notes rural Indian elders prefer human
caregivers over robots, reinforcing Kunjappan’s role as a substitute born of necessity, not preference,
adding empirical weight to the film’s portrayal.
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This contributes a nuanced view to aging-tech discourse, challenging Western tech-utopianism (Big Hero
6) and dystopian fears (Roujin Z). It positions technology as a practical tool within cultural constraints,
not a universal solution, highlighting emotional and filial dimensions often overlooked. However, the
film’s fictional scope limits empirical generalization—unlike real-world studies (Rogers & Fisk, 2010), it
relies on narrative data from subtitles, not observed behavior. Future research could explore actual elder-
robot interactions in India or analyze films like Hinokio for cross-cultural patterns, testing if Kerala’s
communal lens holds broader relevance. Still, Android Kunjappan Version 5.25 offers an authentic,
culturally rich perspective, suggesting aging and technology intertwine through necessity and loss, not just
innovation, inviting further exploration of diverse aging experiences.

Below is a draft of the Conclusion section for our research article on Android Kunjappan Version 5.25,
designed to wrap up the study concisely and effectively within ~200-300 words (~250 words here). It
synthesizes the key findings from the Analysis and Discussion, avoids repetition, and fits our paper’s
structure (2000-3000 words total: Introduction ~500, Methodology ~150, Analysis ~1890, Discussion
~650). Using authentic data from the subtitle file (April 08, 2025), it reaffirms the study’s contributions
and suggests future directions, aligning with literary research conventions for a clear, impactful close.

Conclusion

Android Kunjappan Version 5.25 (Poduval, 2019) offers a compelling exploration of an aging brain’s
encounter with technology through Bhaskaran’s evolving relationship with Kunjappan, a robot thrust into
his life by his son Subramanian’s departure. This study reveals Bhaskaran’s adaptation—from resistance
to reliance—as a testament to cognitive flexibility (Doidge, 2007), tempered by loneliness that Kunjappan
eases but cannot erase (Hawkley & Cacioppo, 2010). The robot emerges as a practical caregiver,
supporting daily needs yet falling short of human empathy (Tronto, 1993), a dynamic framed by Kerala’s
filial piety and communal life (Cheng & Chan, 2006; Jeffrey, 1992). These findings highlight technology’s
role as a necessity born of absence, not a full substitute for familial bonds, a perspective enriched by the
film’s non-Western setting.

This analysis contributes a culturally nuanced lens to aging-tech discourse, challenging Western narratives
of autonomy or utopian fixes with a grounded portrayal of pragmatic reliance. Bhaskaran’s words—*“He
is my son” (01:58:00)—and Subramanian’s plea—“He cannot replace you” (01:59:11)—underscore an
emotional depth that transcends mechanical aid, offering a fresh take on human-machine interaction
(Reeves & Nass, 1996). While limited by its fictional scope, the study’s authenticity, rooted in the film’s
dialogue, invites broader reflection on aging in diverse contexts. Future research could investigate real-
world elder-robot dynamics in India or explore similar non-Western narratives, testing if Kerala’s
communal approach holds wider relevance. Android Kunjappan Version 5.25 thus stands as a vital
narrative, illuminating the interplay of aging and technology with poignant clarity.
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