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Abstract

In this article we discuss the role of literature especially Muhimmath ul Mumineeneen as a mode of
resistance. Literature can influence the society in a deep rooted manner and attract people to the views
of the writer and to the battle field of liberation. Moreover it is the experiences and miseries of the writer
suffered from the colonizer. Burney Shehla writes, “the term resistance literature concerns a form of
cultural production that recognizes the sufferings and ordeals of the colonized, a form that allies itself
with the oppressed and is aware of the colonizer’s policies — policies that are based on ignoring the
natives, silencing them, and discrediting their right to live in their homeland. Resistance literature has no
geographical boundaries, and no force can prevent it from travelling across borders and penetrating
people’s hearts and minds. One needs to remember here that resistance literature expresses ideas or
words only while it is still under production; the moment the word leaves the pen or the desk of the

i

writer, it turns into a dynamic force for change”.

Besides this, literatures work as a tool of liberation and freedom from colonizer and those result in the
changing of their policies and attitudes towards the colonized. Brenda Flanagan writes, “What is
resistance literature? Ostensibly, it is literature as a weapon used in a struggle for liberation. A study of it
should then provide us with its direct and potent relationship to the struggle. We should know more
about the poems than that they were written by writers who may themselves be engaged in physical
resistance

i The literature written during the time of certain issues can change attitudes of the people
by unleashing criticism or prices. Lewis Tess writes, “literary creation is a means to salvation, it could
also be said that it is a means to life. It is for myself, not to please others, that I write. And I do not write
to change the world or other people, because I cannot even manage to change myself." But, as a preserve
of individual consciousness, literature can provide resistance to the deadening forces of society whether
they come in the form of political ideologies, social pressures, or rampant consumerism”.'" He write
again “Language is the "ultimate crystallisation of human civilization," and, tempered by the cultural
traditions of its speakers, it can, through a writer's creativity, be adapted to articulate human feelings that
it has not adequately expressed before. In order to safeguard this creative freedom, writers must resist
the seductions of being a spokesman for political, social, or cultural causes, in other words for any

"

1sm."”.iv
It 1s very evident in the history of Malabar that, many colonial powers advanced to Malabar for their
economic developments during the course of years like the Portuguese, Dutch, French and British. These

colonial powers were resisted by the local people through various methods and there happened chains of
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wars with colonial powers as it is very clear from the history of Zamorins of Calicut as well as the
Arakkal Family. On the same manner there published many anti-colonial literature to motivate people to
fight against the anti-colonial measures. Such literature produced from the beginning of the colonialism
in Malabar. Fathul Mubeen by the Qadi Muhammad is a befitting example to understand the role of
literature in making the people against colonial powers. Many of these works were written either in
Arabi Malayalam or in Arabic. Arabi Malayalam was very familiar language to the common Mappila
Community who used this language in their daily life. On the other hand Arabic language was not
familiar to these people, so such texts used to explain in Malayalam by the Qadis” in the Friday sermons.
One can see the Order to disseminate Arabic message to all the Masjids in the poetry of Mamburam
Sayyid Alawi Thangal."!

The real motivation behind the writing of anti-colonial literature was the energy got from the Dars*! as it
is evident from the history of Ponnani Dars. Zainudheen Maqdhoom I who was the Mudarris*i at
Ponnani Dars wrote many articles and books against colonial powers. Moreover he motivated his
students to fight against the colonial powers. So one can see many freedom fighter who were the product
of the Dars system in Malabar like Pareekutty Musliyar, author of the Muhimmathul Mumineen, and
Bava Musliyar of Tirur and etc. along with the ressistance literature local rulers also supported the fight
against the Colonial powers. So we can see the coincidence of the Fathul Mubeen™ and proclamation of
the Zamorin to fight against the Portuguese. In Fathul Mubeen Qadi Muhammed demanded the common
Mappila people to help the Zamorin to fight against the Portuguese. He considered them as the enemy of
the country as well as the religion. so Qadi Muhammed asked it is the duty of a Muslim to fight against
the Colonial Power and to give whole hearted support to the Zamorin who is the ruler of the land.
Moreover he eulogized the Zamorin a lot for giving protection to the Muslims of Malabar and he argued
that the leaders like Zamorin are admirable even though they are a non- believer. This work is not only
literature but also a historical documents.

Pareekutty Musiliyar and his ‘Muhimmathul Mumineen’

When we look at the social background of the Muhimmath we can see that the colonial advancement of
the British powers to Malabar. From the first instance of the British colonialism there have been written
many resistance literatures like Saiful Batthar, Uddathul Umara and etc. as a anti-colonial writing,
muhimmath also partake in the string of resistance literature. Mappila Muslims were mainly tenanats
who worked in the field for their land lord or Jenmi. This Mappilas were exploited by the landlord with
the help of colonial powers. K.N. Panikkar writes “The pressure of over assessment and the disparity in
conversion rates was acutely felt by the rural population. The complaints and representations against
them were 'loud, general and numerous'.The Assistant Collector of North Malabar personally received
seven hundred complaints in a month from a single taluk and did not doubt their veracity. Unfortunately,
these complaints were rather summarily dismissed by government as attempts to obtain undue reduction
in revenue assessment. Denied relief, the peasants often had to sell their movable property to discharge
revenue obligations™.*

According Mappila peasants, they believed that the revenue policy of Mysore rulers were very practical
and peasant supportive. But after the Anglo- Mysore war British took the power of Malabar and brought
back and reinstalled all the land lords who were fled from Malabar during the Mysorean rule in Malabar.
British officials helped these landlords to collect the revenue from the peasants even in the time of
drought and calamity. Against these background Mappila peasant and tenants started to fight against the
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British as well as the landlords in Malabar braving their religion and caste. There were around twenty
Mappila revolts between 1836 and 1852. All these revolt were given leadership by Hadhrami Sayyids in
Malabar. D. N. Dhanagare writes, “Moplah peasantry in its turn started to revolt against its oppression.
The first such outbreak occurred in 1836 and thereafter, between1836and 1854, twenty-two similar
uprisings occurred of which two, one in 1841 and the other in 1849, were quite serious”'. In the British
reports says that the major reason behind this revolts were the spiritual leadership of Tiruwangady
Thangal (Hadhrami Sayyids). This Sayyids gave spiritual guidance in their daily life and used to visit
the graves of the deceased saint (Mamburam Sayyid Alawi). They gave more importance to this visit
before leaving for a revolt or uprisings against the British. the letter written by H.V. Connolly (Malabar
Collector) to H.C Montgomery, Secretary to the Government, Judical Departmnt Madras writes, “ The
person who gave vent to this dangerous doctrine, was eldest son of a priest at Tiruwangady (Sayyid
Fadhl son of Mamburam Sayyid Alawi) in the Shernaad (Eranad) taluk, and near connexion
(connection) of the Tnagul or priest of that place; whose name has continually figured in all the histories
of the fanatical outbreaks of the last five years....but I cannot shut my eyes to the fact, that somehow or
other, this Tangul’s presence in Malabar has been the cause or a cause of most, if not all, of the
outbreaks that have taken place” X!

Based on various reports from Malabar district Collector H.V. Connolly especially depending on the
Strange Commission Report, British government decided to exile Sayyid Fadhl from Malabar to curb the
sudden outbreaks of revolt. In a letter from H.V. Connolly to Pycroft collector demands to remove
Sayyid Fadhl from Malabar. he writes, “Cutussa, Moploh Tahsildar of Eranaad, who is quite impressed
with political necessity of removing Tangul from Malabar, thinks we must be prepared to put down a
possible rising of 5000 fanatics”*!i. In 1852 Sayyid Fadhl was exiled to Arabia and later many problems
were emerged in Malabar and culminated in the assassination of Sayyid Fadhl in 1855. The British
officials gave many explanations for the murder of the Collector, but the revenge of Mappilas toward
Connolly for exiling their spiritual leader Sayyid Fadhl consider as the important reason behind the
assassination. The assaination reported by G.B. Tod, Assistant Collector Malabar to the Pycroft,
Secretary to Government as follows “ It is my melancholy duty to inform you, for the information of the
right honorable the Governor in council, that Mr. Connolly, the collector of this district, was barbarously
murdered this evening between eight and nine in the presence of his wife. He received seven wounds,
one of which, at least was mortal”.*" From this time onwards Mappilas considered the British
Government as their immediate enemy as it was guided them by the Hadhrami Sayyids.

Meanwhile British government started to suppress all the revolts and uprisings raised against British
government as part of it British government decided to confiscate all the weapons of Mappilas. Mappila
Outrages Act reads as follows, “Any Mappila who murders or attempt to murder any person, or who
takes part in the outrage directed by Mappilas against any persons wherein murder is committed or
murder is to be committed or attempted, or is likely to be committed, and any persons who shall
procure or promote the commission of any such crime as aforesaid,...shall forcibly resist any person or
persons having lawful authority to apprehend him”.*¥ but they were given the date to surrender all their
weapons to the British Government. D. N. Dhanagare writes, “After1852repressive measures were put
into effect exactly on the lines laid down by the special commissioner. Deadlines were fixed for the
Moplahs to surrender arms; by the end of Januaryl1855as many as 7,561weapons of all kinds had been
surrendered throughout Malabar,but of these only 2,852 were from the Ernaad,Walluvanad and Shernad
regions where the Moplah concentration was the highs” "' The continues repressive measures pushed
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Mappila people in to penury. For this purpose british appointed special police in Mappila populated
areas like Eranaadu and Valluwanadu. William Logan writes: “the Mappila area of Eranad and
Walluvanad taluks and a portion of Ponnani taluk was therefore constituted as a separate police district
under the charge of a special District Superintendent of Police with headquarters at Malappuram assisted
by a Sub- Divisional officer at Manjeri”.*"!! Later Special Force was set up in Mappila populated areas in
1885 to control crimes and offences from them.

Meanwhile, British used the policies of appeasement by granting honours and titles like khan sahib and
Khan Bahadur to Mappila leaders and make them in favor of British ideology. Abdulla Koya Thangal of
Mamburam was such people who were given the title of Khna Bahadur and he began to propagate
positive aspects of the British administration in India. Moreover he was given the Mukhthiyar
(Protector) position of Mamburam Jaram. In the same manner British tried to civilize Mappila
community through education. The British attempted to contain revolts by providing education and
‘civilizing' Mappila Muslims in their favor. ‘For this a committee came into force in the second half of
the nineteenth century under the leadership of the Bava Moopan, Saidali Kutty master and others. This
committee attempted their best to educate the Mappilas in both English and Malayalam.*! There were
established four middle schools in Eranad, Walluvanadu, and Ponnani Taluks and Saidalikutty master
was appointed as the Educational Circuit Officer and Bavakutty Moopan as an Assistant Inspector’.
K.N. Panikkar writes that "to official mind, therefore, the remedy lay in civilizing influences, imparted
through education and the general principles which informed the administrative institutions. The absence
of any disturbance during 1842-48 was attributed to these influences conveyed through a ‘firm but
temperate, discreet and considerate district administration”*™

The ‘Civilizing Mission’ through education was more or less a big success because, one can see the
absence of continues revolts after 1855. K.N. Panikkar writes, “The education of the Mappilas, who
number a third of the population, is the most difficult problem which the educational authorities have to
deal with in Malabar. It has long been recognized that in the long run the best safeguard against the
recurrence of Mappila outbreaks will be the spread of education in the caste, and special efforts, now
continued for more than thirty years, have been made to secure this end. In 1871-72 a plan was devised
for improving the education imparted to Mappila children in the small schools then, as now, attached to
almost every mosque. At these schools children received no education worth the name, being taught
merely to repeat by rote passages from Koran”. By then Many Hadhrami Sayyid leaders were influenced
by the British as well as the so called ‘fanatics’. For example, When Bradly, the District Magistrate of
Malabar, wrote a letter to Khan Bahadur Mutthukoya Thangal, the President of Himayathul Islam Sabha
(1894), seeking his help to curb the revolts which happen here and there intermittently. He promised the
British authority his whole hearted support. He replied to the Goverment demanding to start schools to
impart education to the ignorant Mappila community. his letter reads as follows:- “I beg to acknowledge
receipt of your letter, reference on No. 133/M. of 1894, dated 22" April , 1894,requesting me to
consider at the said Sabha meeting the recent Mappila Outbreak in Eranad and walluvanad taluks on the
best method of preventing such occurrences in future and to communicate the result to you. As regards
the measures to be taken by government in the matter, we express the following option...we think it very
expedient to open a boarding school in each of the two taluks, at the cost of Government, teaching for
the higher examination including some technical education. The schools should be under the supervision
of a committee consisting of Government representatives and two or more respectable Mappilas”.™
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Though there was some revolts like Kolathur uprisings, this was attributed to the indirect intervention of
Sayyid Fadhl. A British record says that Hajj Pilgrims from Malabar used to visits Sayyid Fadhl who
lived in Makah after his exile from Malabar. In this time Sayyid Fadhl demanded his followers to
continue their struggle against British government. As a result, outbreak of Kolathur Uprising happened
in 1870s. however this was suppressed using military power. It was a period of peace and stability
between 1870 and 1921 baring minor revolts. This was the success of British appeasement policies and
‘civilaizing mission’. Only one important revolt during this period was under the spiritual leadership of
Panakkad Husain Attakoya Thangal who were banished from Malabar to Vellore and died there.

We can see the rapid growth of educational rate after 1900 among the Mappila community. Government
also promoted adult education through night classes for Mappilas after their work in day time. William
Logan writes: “a considerable number of night schools for boys and adults have come into existence in
recent years. The Servants of India Society is principally responsible for adult education work in Eranad
and Ponnani. The Devadhar Malabar Reconstruction Trust which was started for relief work after the
rebellion has been continued as an agency for rural reconstruction and uplift work. Government affords
special encouragement to such voluntary effort in the field of adult education”.* One can understand
the growth of education based on the chart given below:-

Statistics of Mappila Education 1900-11

Number of | Total Number of | Number of Girls’ | Total Number of
Boys’ Schools | Boys Student Schools Girl Students

Year

1900-1 572 26092 13 627

1901-2 652 30503 12 621

1902-3 645 31044 12 655

1903-4 537 25220 14 805

1904-5 562 26010 14 836

1905-6 584 26790 14 769

1906-7 605 27235 15 754

1907-8 678 31262 17 788

1908-9 566 26929 15 798

1909-10 635 31830 15 820

Source: Malabar Gazetteer

However the introduction of Khilafath movement by the Congress national leaders attracted thousands
of Mappila community to the areana of anti-British struggle again. Many major and minor revolts
emrged nook and cornrs of Eranadu and Walluvanadu. During this time there was some Mappila leaders
who supported the British Government by issuing Fatwa. These scholars argued that the obeying of the
rulers is the compulsory elemnt of abeleiver. As a proof they brought many prophetic tradition and
Quranic Verses.

Theme of Muhimmath-ul- Mumineen
He started the book with a price to the god and his prophet Muhammed as it is common in all Arabi
Malayalam text. Contradicted to earlier resistance literature Muhimmmath did not blame the british
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powers directly by mentioning the name of the British and their activities against the Mappilas of
Malabar. instaed, Muhimmath started the text by saying everything indirectly or generally intending all
those people who are against the Islam. moreover he strongly argued that it is a fatal sin to follow the
non- Muslims as their leaders. On the other hand author tried to make the Congress party as the saviour
of the Muslims and persuaded the people to support the Congress leaders eventhough they are non-
believers. In this text Pareekutty Musliyar tried to motivate mappila Muslim to fight against the British
by mentioning a lot quranic and prophetic words. He quoted the quranic verse from the chapter 4 (surah)
that “ you have to fight with non-believers spending all your physical and ecnomical power and
starategically using your tongue.

For making the people very attentive and conscious he offered many privileges and positions in the life
hereafter. By offering such a good promises like the heaven, many common people came forward to
fight against the British.** Beisides this author inspired the common people by saying the reward of the
martyr in the life hereafter. In the same manner he warned the people who are not ready to fight against
the Non- believer who will get the hell in the life hereafter and there will be many punishments and he
has suffer the thirst and one will be forsed to drink the worst water with bad smell.**!!l In one aspect we
can see the Muhimmath as a mere muslim text because it says addressed only the Muslims in Malabar
and motivated them to fight against the British. But we cannot say this is the communal text because in
this text author aimed only the bristish government as the enemy of the Muslims while author tried to
say that the Congress party is the protector of the Mappilas and to join with them to fight. When we look
at the background of the text we can see that the many Mappila people were tried to make friendship
with the British and take the advantage from them.

As it was during the time of Portuguese and Dutch colonial powers were considered as a big threat to the
Muslim community they considered it as a ‘fasad’ even in the period of British.*"V He writes, “ the
Coloniality of the Portuguese power created not only in Malabar but also in the whole region stretching
from Indonesia to the Egypt. Qadi fashioned the portugese power as ‘etiolated idolaters infidel” who
continues to unleash extensive fasad in the whole Oceanic region”* moreover it was very common to
attack the Muslim mosques and religious centers during the British colonial period as well as the
conversion to the Christianity, these were also found during the Portuguese period too. Zainudheen
Maqdhoom also wrote against these practices of colonial power to the religious institutions of Malabar.
P.K. Yassar Arafath writes, “Another important aspect that the Ulema brought in the framework of
Fasad was the activities of Missionaries and the conversion tactics that Portuguese employed in the
region”. ™! Eventhough there is a gap of around four hundred years the activities of the Portuguese and
British colonialism and the resistance mechanism were more or less same.

The Qadis of Malabar took vital role in spreading the anti-colonial messages through their Friday
Quthubas™"i, It was the duty of gadis to speak on the anti colonial activities in Malabar. Sayyid Fadhls
Uddathul Umara and the Saiful Bathar of Sayyid Alawi and Muhimmathul Mumineen of Pareekutty
Musliyar circulated across the Malabar in this manner. By hearing the messages of the text common
people were motivated to fight against the British. On this background many such texts were prohibited
by the British powers.*"il These texts were written by the scholars considering them as a part of
worship. Yasssar Arafath writes, “the writing for the cause of religion and peace was Ibada (prayer) in
itself. Islamic history shows that resistance through writing had always been a major supplementary
force in the defense of religion and selfhood’”**,
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In a nutshell one can see that the Mappila resistance literature influenced the Mappila community very
deeply and it caused to intensify the anti-colonial struggle during the colonial period. As continuation to
Mappila resistance literature started during the Portuguese period, Aminummantakath Pareekutty
Musliyar also contributed with his master piece writing ‘Muhimmath ul Mumineen. He could foment
anti British feeling in the minds of Mappilas. In the same time there had been written many texts in
opposition to ideology of Pareekutty Musliyar. One amongst them was that of the Thanttagara Kuttyamu
Musliyar. So there was both faction amongst the Mappilas
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