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Abstract 

This research paper explores the multidimensional contributions of the Indian Knowledge System (IKS), 

such as Cosmology, Astrology, Ayurveda, Yoga, Ritualism, and the Vedas, in understanding and 

addressing disabilities. By examining these traditional domains through the lens of contemporary 

disability discourse, the study offers a unique synthesis of ancient wisdom and modern rehabilitation 

science. The thematic approach underscores the philosophical, therapeutic, spiritual, and community-

based frameworks that have historically supported individuals with disabilities in Indian society. 

Furthermore, it critically evaluates how these systems can be integrated with evidence-based disability 

support services. The paper promotes a culturally sensitive, inclusive, and holistic approach to disability 

and well-being. 
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Introduction 

The discourse on disability has witnessed a major transformation in recent decades—from one dominated 

by medical and pathological frameworks to a more humanistic, rights-based, and socioculturally informed 

understanding. Despite this evolution, much of the academic and policy dialogue on disability remains 

grounded in Western paradigms, often marginalising or ignoring the role of indigenous and non-Western 

knowledge systems in shaping perceptions, practices, and lived realities of people with disabilities. In the 

Indian context, this lacuna becomes particularly significant, as India is home to a millennia-old intellectual 

and spiritual tradition that offers holistic insights into human nature, health, illness, suffering, and well-

being. 

The Indian Knowledge Systems (IKS) comprise a vast and diverse body of knowledge evolved over 

thousands of years. These include Vedic literature, Ayurveda, Yoga, Astrology (Jyotisha), ritualistic 

practices, Darshanas (philosophical schools), and cosmological frameworks, each addressing the 

interconnectedness of body, mind, spirit, environment, and society (Rao, 2016; Sen, 2021). Far from being 

esoteric or antiquated, these systems constitute living traditions that continue to influence medical 

practices, daily rituals, education, and community life in India. Importantly, they offer culturally relevant 
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paradigms for understanding and responding to disability, beyond the narrow confines of biomedical 

diagnosis and intervention. 

In traditional Indian thought, the notion of Sharir (body), Manas (mind), Atman (soul), and Prakriti 

(nature) forms the foundation of health and illness. From this perspective, disability is not merely a 

deviation from normative functioning, but a multidimensional phenomenon influenced by karma, cosmic 

order (Rta), doshic imbalances (as per Ayurveda), and spiritual evolution. Ayurveda, for instance, 

recognises congenital or developmental impairments (Janmaja vikriti) and offers preventive and 

rehabilitative approaches through dietary, behavioural, and herbal interventions (Sharma, 1995). 

Similarly, Yoga, as codified in Patanjali’s Yoga Sutras, emphasises the regulation of bodily and mental 

states through postures (asanas), breath control (pranayama), and meditative focus, which can be adapted 

for persons with physical and sensory impairments (Feuerstein, 2003; Sengupta, 2012). 

Astrology (Jyotisha), while often criticised for its fatalistic tendencies, historically served as a diagnostic 

and therapeutic tool within IKS, guiding families and healers in understanding life challenges, including 

health conditions and disabilities, as karmic or planetary influences requiring spiritual and social remedies 

(Pingree, 1981). Rituals and community practices, grounded in notions of purity, auspiciousness, and 

ancestral karma, have had both inclusive and exclusionary implications for people with disabilities. On 

one hand, certain rituals marginalised individuals with impairments due to prevailing notions of bodily 

perfection and ritual fitness. On the other hand, some ritual spaces—such as temples, festivals, and 

communal rites—provided opportunities for collective care, spiritual participation, and social visibility, 

especially for those with disabilities (Subramanian, 2018). 

Furthermore, the Vedas and Upanishads present nuanced discussions of the nature of suffering (duḥkha), 

the role of divine will, human effort, and compassion (karuṇā) as central to the ethical treatment of all 

beings. The principle of Vasudhaiva Kutumbakam—the world as one family—emerges as a philosophical 

foundation for inclusive and non-discriminatory social ethics. These frameworks can deeply enrich 

contemporary disability advocacy, especially in educational, therapeutic, and community contexts, by 

embedding inclusion within indigenous cultural logic and moral thought (Brockington, 2003). 

Despite their richness, Indian Knowledge Systems have not been adequately incorporated into mainstream 

disability discourse, policy, or research. This marginalisation stems in part from colonial-era 

delegitimisation of indigenous epistemologies, and in part from contemporary academia’s preference for 

empirical, positivist methodologies. As a result, the knowledge embedded in IKS remains underutilised in 

designing contextually grounded interventions for persons with disabilities in India and other parts of the 

Global South. 

This paper seeks to bridge this epistemic gap by offering a thematic and critical exploration of how 

Cosmology, Astrology, Ayurveda, Yoga, Ritualism, and Vedic thought have engaged with disability, both 

historically and in contemporary contexts. It further aims to analyse how these systems can be interpreted 

and mobilised in ethically sound and culturally resonant ways to complement modern rights-based and 

scientific approaches to disability. 

The central research questions guiding this study are: 

• What conceptualisations of disability are found within major Indian Knowledge Systems? 

• How do these systems propose ways of healing, integrating, or supporting individuals with disabilities? 

• What are the possibilities and limitations of aligning traditional wisdom with modern inclusive 

education, healthcare, and rehabilitation practices? 
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By addressing these questions, the paper contributes to a growing body of decolonial and intercultural 

disability studies, advocating for a pluralistic approach that acknowledges the value of traditional 

knowledge in shaping inclusive futures. 

 

Cosmology and Disability: The Cycle of Karma and Inclusion 

In the Indian philosophical tradition, cosmology is not merely a speculative inquiry into the universe but 

a comprehensive worldview that informs ethical, spiritual, and social understandings of human life—

including birth, suffering, health, and disability. One of the most enduring frameworks within Indian 

cosmology is the doctrine of karma—the law of cause and effect that transcends individual lifetimes. 

According to this belief, actions (karma) performed in previous births shape the circumstances of the 

present life, including one’s physical and mental conditions (Mishra, 2012). 

In this context, disability is often interpreted as the consequence of karmic debts or spiritual lessons carried 

over from past incarnations. While this view has historically contributed to stigmatising perceptions—

portraying persons with disabilities as bearers of negative karma or divine punishment—it is essential to 

recognise that this same worldview also encourages compassion, humility, and acceptance. The karmic 

model emphasises that no condition is permanent, that every being is on a spiritual journey, and that 

suffering is a part of soul evolution rather than a marker of inferiority or exclusion (Subramanian, 2018). 

This dual aspect of karma, as both potentially stigmatising and redemptive, requires critical unpacking. In 

some social settings, it has led to fatalistic resignation, discouraging active intervention or inclusive 

education. However, in more philosophically engaged interpretations, especially in non-dualistic schools 

such as Advaita Vedanta, there is a profound reorientation. Advaita Vedanta posits that the Atman (inner 

Self) is eternal, pure, and untouched by bodily conditions. According to this perspective, all external 

attributes—gender, caste, ability, or disability—are superficial identifications with the body (Anatman) 

and not reflective of one's true self (Shankaracharya, as cited in Radhakrishnan & Moore, 1957). 

This metaphysical inclusiveness offers a radical vision of equality: it suggests that beneath all visible 

differences lies the same divine essence (Brahman), thereby challenging any societal structure that 

marginalises people based on physical or sensory impairments. The affirmation of the Atman as universal 

and non-discriminatory can become a powerful ontological foundation for inclusive education, respectful 

care, and community participation for persons with disabilities. 

Furthermore, Indian cosmology, through concepts like Rta (cosmic order) and Dharma (righteous duty), 

encourages social responsibility towards all beings. Ritual texts and epics such as the Mahabharata and 

Ramayana contain narratives of heroes and sages with physical impairments who are revered for their 

wisdom, valour, or devotion—suggesting that disability does not diminish a person's value or purpose. 

Such narratives, if interpreted constructively, can be used to reshape societal attitudes and foster respect 

for diversity in physical and cognitive abilities. 

However, critical disability scholars warn against an unquestioned acceptance of karmic determinism, 

especially when it leads to inaction or spiritual bypassing. Contemporary reinterpretations within Indian 

psychology and ethics advocate a balanced view, where karma is understood not as punishment but as an 

invitation to compassionate action, care, and moral responsibility. This aligns with the Bhakti (devotional) 

and Seva (service) traditions in Indian thought, which emphasise love, support, and humility in caring for 

all individuals, including those with disabilities. 

In conclusion, Indian cosmology offers a rich but complex lens for understanding disability. While it 

carries the risk of reinforcing stigma if interpreted literally or fatalistically, it also holds enormous potential 
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for promoting spiritual inclusiveness, dignity, and equality. The challenge for educators, caregivers, and 

policy-makers is to reclaim and reinterpret these cosmological insights in ways that affirm the inherent 

worth of every individual, regardless of bodily or cognitive difference. 

 

Astrology and Disability: Understanding the Natal Blueprint 

In the vast tapestry of Indian Knowledge Systems, Jyotisha—commonly referred to as Indian astrology—

occupies a unique place as both a metaphysical science and a cultural practice. Jyotisha is more than mere 

horoscope reading; it is a sophisticated system of cosmic observation and interpretation rooted in Vedic 

cosmology and the philosophy of time (Kala). It seeks to understand the influence of celestial bodies—

planets (grahas), constellations (nakshatras), and lunar nodes—on human life, behaviour, and destiny 

(Pandey, 2005). 

From the astrological perspective, a person’s natal chart (Janma Kundli)—mapped at the time of birth—

is considered a blueprint of karmic patterns, reflecting the fruits of past actions and indicating potential 

life challenges and strengths. Within this interpretative framework, specific planetary alignments or 

afflictions (e.g., Shani dosha, Rahu-Ketu conjunctions, Mangala dosha, or a debilitated Chandra or Budha) 

are often correlated with developmental disabilities, physical impairments, mental health issues, or social 

hardships. While such correlations are symbolic rather than deterministic, they have traditionally been 

used to explain the presence of disabilities as outcomes of karmic causality and cosmic imbalance (Pandey, 

2005; Rao, 2016). 

It is important to note that these astrological interpretations are not always received passively. Rather, they 

often lead to a prescriptive set of rituals and spiritual remedies aimed at mitigating the negative effects of 

planetary positions. These include: 

● Chanting mantras associated with specific deities (e.g., Gayatri Mantra for mental clarity, 

Mahamrityunjaya for healing), 

● Wearing gemstones like blue sapphire (Neelam) for Saturn or emerald (Panna) for Mercury to 

enhance positive vibrations, 

● Performing pujas or homas (ritual sacrifices) to appease planetary deities, 

● Observing fasts (vrata) on specific lunar days. 

While such practices do not replace clinical or medical interventions, they serve multiple psycho-social 

purposes. Firstly, they offer emotional solace to families coping with the uncertainty and stress of raising 

a child with a disability. In a society where rational-scientific resources may be inaccessible or limited, 

these rituals provide a sense of agency, structure, and hope (Patel & Sharma, 2020). Secondly, these 

practices foster communal solidarity and intergenerational engagement. Astrological consultations often 

bring extended families together, encouraging dialogue, caregiving, and a shared sense of responsibility 

toward the individual with the disability. 

Moreover, the astrologer often functions as a spiritual counsellor, providing not only astrological remedies 

but also moral and emotional support. In this sense, astrology can act as a cultural coping mechanism, 

enabling families to contextualise disability not as personal failure or societal burden but as part of a 

broader cosmic and spiritual journey. Some contemporary practitioners reinterpret astrological indicators 

not as curses but as karmic opportunities for spiritual refinement and family growth. 

However, critical perspectives are necessary. Astrology, if interpreted rigidly or fatalistically, can lead to 

harmful consequences such as fatalism, denial of medical care, or even stigmatisation and social exclusion 

of persons with disabilities—especially in contexts where such interpretations are taken as immutable 
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truths. In some cases, individuals with disabilities have been viewed as 'unlucky' or as bringing negative 

planetary influence to the family, which can affect their social acceptance, marriage prospects, or access 

to education (Ramaswamy, 2015). 

Modern disability scholars and culturally responsive practitioners advocate for a balanced, critical, and 

integrative approach. Astrology may offer cultural meaning, psychological comfort, and community 

support, but it should not override human rights-based, evidence-informed frameworks for inclusion, 

accessibility, and education. Instead, the challenge lies in reinterpreting astrological practices within an 

ethical, inclusive, and non-discriminatory paradigm, where the focus is on empowerment, not 

determinism. 

In conclusion, Jyotisha offers a culturally embedded lens to understand life conditions, including 

disability. Its power lies not in its ability to predict or cure, but in its capacity to provide meaning, 

coherence, and communal pathways for coping. When integrated responsibly with medical, psychological, 

and educational interventions, astrology can function as a complementary tool—enhancing holistic well-

being while upholding the dignity and rights of individuals with disabilities. 

 

Ayurveda and Disability: Holistic Therapeutics 

Ayurveda, the ancient Indian system of medicine, offers a profoundly holistic framework for 

understanding health and disability by integrating the body, mind, and spirit as an indivisible whole. 

Rooted in the classical texts such as the Charaka Samhita and Sushruta Samhita, Ayurveda conceptualises 

disability not merely as a physical or mental impairment but as a disturbance in the balance of the three 

doshas—Vata, Pitta, and Kapha—which govern physiological and psychological functioning (Frawley, 

2000; Sharma, 1995). 

From an Ayurvedic perspective, many developmental and neurological conditions—such as cerebral 

palsy, autism spectrum disorders, and cognitive delays—are seen as manifestations of dosha imbalances 

that affect the nervous system (Vata being primarily involved in neurological processes). Accordingly, 

treatment protocols aim at restoring balance through detoxification, nourishment, and rejuvenation. 

Among the most widely practised therapies is Panchakarma, a set of five detoxifying and cleansing 

procedures including Vamana (therapeutic vomiting), Virechana (purgation), Basti (medicated enemas), 

Nasya (nasal administration), and Raktamokshana (bloodletting) (Sharma, 1995). 

These procedures help eliminate accumulated toxins (ama), improve circulation, and recalibrate the 

nervous system, thereby supporting functional improvements and symptomatic relief. Panchakarma is 

often supplemented with herbal medicines tailored to the individual’s dosha constitution. For cognitive 

and neurological support, Medhya Rasayanas—a category of rejuvenating herbs—play a pivotal role. 

Notable examples include: 

● Brahmi (Bacopa monnieri): Renowned for its memory-enhancing, neuroprotective, and anxiolytic 

properties, 

● Ashwagandha (Withania somnifera): Known to reduce stress, enhance neural regeneration, and 

improve overall vitality, 

● Shankhpushpi and Mandukaparni: Traditionally used to enhance concentration and mental clarity 

(Frawley, 2000). 

The use of such herbs is aimed at promoting neuroplasticity, cognitive resilience, and emotional stability, 

often complementing contemporary therapeutic interventions. 

Beyond postnatal management, Ayurveda places significant emphasis on prenatal care (Garbhini Paricha- 
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rya), recognising pregnancy as a critical period to influence fetal development and prevent congenital 

disabilities (Wujastyk, 2003). Ayurvedic texts provide detailed guidelines on diet, lifestyle, herbal 

supplements, and rituals designed to ensure the harmonious development of the fetus and the mother’s 

well-being. For instance, appropriate intake of Medhya herbs and maintenance of dosha balance during 

pregnancy are believed to reduce risks of developmental anomalies. 

Ayurvedic approaches to disability also highlight the importance of individualised treatment—a concept 

known as Prakriti (constitutional type) and Vikriti (current imbalance). This personalised medicine 

framework encourages practitioners to assess the unique physical, mental, and spiritual constitution of 

each person, thereby tailoring therapies that best fit the individual’s needs, rather than employing one-

size-fits-all solutions. 

Critically, Ayurveda’s holistic vision extends beyond mere symptom management to encompass 

rehabilitation and quality of life. It advocates for a lifestyle integrated with yoga, meditation, diet, and 

ethical living, which together foster physical strength, mental tranquillity, and social participation for 

persons with disabilities. This comprehensive care model aligns well with modern rehabilitation goals, 

including functional independence and psychosocial well-being. 

While scientific validation of some Ayurvedic treatments for disability is ongoing, integrative research 

increasingly supports the neuroprotective and anti-inflammatory properties of several Ayurvedic herbs 

(Patwardhan, 2014). Moreover, Ayurveda’s emphasis on preventive care, early intervention, and lifelong 

balance can inform holistic disability management, particularly in contexts where biomedical resources 

are limited. 

In summary, Ayurveda offers a time-tested, culturally resonant therapeutic paradigm that conceptualises 

disability as a dynamic condition rooted in body-mind-spirit imbalance. Through detoxification, herbal 

medicines, prenatal care, and lifestyle regulation, Ayurveda aims not only to alleviate symptoms but to 

promote overall harmony, resilience, and empowerment for individuals living with disabilities. 

 

Yoga and Disability: A Path of Empowerment 

Yoga, one of the most celebrated gifts of Indian Knowledge Systems, offers a holistic, integrative approach 

to health and well-being, encompassing physical postures (asanas), breath control (pranayama), meditation 

(dhyana), and ethical disciplines (yamas and niyamas). Within the context of disability, yoga has emerged 

as a transformative pathway for rehabilitation, empowerment, and inclusive wellness. 

Disabilities often bring with them multifaceted challenges—physical limitations, cognitive impairments, 

emotional dysregulation, and social isolation. Yoga addresses these dimensions simultaneously by 

promoting mind-body integration, enhancing physiological functioning, and cultivating emotional 

resilience (Feuerstein, 2003). Adapted or therapeutic yoga programs, designed to meet the specific needs 

and abilities of persons with disabilities, have shown promising outcomes in improving flexibility, 

strength, balance, coordination, and overall functional mobility (Singh & Arora, 2019). 

For children and adults with neurological and developmental disabilities such as cerebral palsy, autism 

spectrum disorder (ASD), and attention deficit hyperactivity disorder (ADHD), yoga interventions 

incorporating gentle asanas and breathing techniques can reduce muscle spasticity, improve motor control, 

and enhance sensory integration (Rao et al., 2021). Moreover, the practice of pranayama (controlled 

breathing) helps regulate the autonomic nervous system, reducing anxiety and hyperactivity while 

promoting mental clarity and emotional stability. Regular pranayama practice has been linked with 
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improved respiratory function, better oxygenation, and increased parasympathetic activity—factors 

critical for stress reduction and cognitive focus (Brown & Gerbarg, 2005). 

Dhyana (meditation) and mindfulness components further contribute to inner calm, heightened awareness, 

and improved self-regulation among individuals with intellectual and developmental disabilities. Studies 

suggest that meditation can mitigate symptoms of emotional distress, enhance attention spans, and foster 

positive self-esteem, which are often areas of challenge in conditions such as autism and ADHD (Singh 

& Arora, 2019). For persons with visual impairment, yoga practices emphasise proprioception and body 

awareness, empowering them to better navigate their physical environment and develop confidence in 

their bodily capabilities. 

Beyond physiological benefits, yoga promotes holistic wellness encompassing ethical living, social 

inclusion, and spiritual growth. The practice encourages values such as patience (kshama), compassion 

(daya), and self-acceptance, which are vital in cultivating a positive self-image and reducing stigma 

associated with disability. This aligns well with the broader goals of disability rights and inclusive 

education, fostering empowerment at individual and community levels. 

Yoga’s adaptability makes it uniquely suited for inclusive settings. Therapeutic yoga instructors often 

modify poses using props, supports, and sequences tailored to individual functional levels, enabling 

participation regardless of physical or cognitive challenges (Feuerstein, 2003). The non-competitive and 

introspective nature of yoga also creates a safe, nurturing environment where individuals can explore their 

abilities without fear of judgment. 

The integration of yoga into rehabilitation programs reflects an increasing recognition of its evidence-

based benefits. Research consistently documents improvements in motor function, cardiovascular health, 

respiratory efficiency, and psychological well-being among persons with disabilities who engage in yoga 

therapy (Cohen & Dinan, 2005; Singh & Arora, 2019). Furthermore, yoga’s role in enhancing 

neuroplasticity and stress resilience complements conventional therapies such as physiotherapy, 

occupational therapy, and psychotherapy. 

In conclusion, yoga stands as a powerful, culturally grounded modality that transcends mere physical 

exercise. It empowers individuals with disabilities by enhancing their physical health, mental focus, 

emotional balance, and social integration. When incorporated thoughtfully into rehabilitation and inclusive 

education frameworks, yoga fosters holistic development, dignity, and life-enhancing autonomy, thus 

serving as a vital instrument for transformative empowerment. 

 

Ritualism and Disability: Sacred Pathways of Inclusion 

Rituals hold a central place in Indian cultural and religious life, serving as powerful expressions of 

collective identity, spiritual connection, and social cohesion. For persons with disabilities, participation in 

ritualistic practices—including temple offerings (pujas), community prayers, seasonal festivals (utsavs), 

and life-cycle ceremonies—can provide profound opportunities for emotional healing, social inclusion, 

and affirmation of dignity (Narayanan, 2009). 

Such rituals act as symbolic spaces where individuals transcend physical limitations through engagement 

with sacred traditions, fostering a sense of belonging within the spiritual and community fabric. For 

example, festivals like Diwali, Holi, and Navratri often invite inclusive participation, where shared 

celebration mitigates feelings of isolation and enables persons with disabilities to experience collective 

joy and reverence. Similarly, rituals of darshan (viewing the deity) and prasad distribution affirm 
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participation in the divine grace and blessings, nurturing psychological well-being and reinforcing 

community ties (Narayanan, 2009). 

However, traditional ritual practices are not devoid of challenges related to exclusion and stigma. 

Historical and cultural beliefs rooted in notions of ritual purity and impurity have sometimes marginalised 

persons with disabilities, associating their conditions with myths of impurity, past sins, or fatalistic karma 

(Rao, 2016). These interpretations have, at times, led to physical and social barriers that prevent full 

participation in sacred spaces—such as restrictions on entry into certain temples or denial of ritual roles—

which perpetuate discrimination and alienation. 

In response to such exclusionary practices, scholars and social reformers emphasise the importance of 

reinterpretation and reform of ritual norms to foster genuine inclusion. Inclusive ritual reinterpretation 

involves reexamining sacred texts and customs through a compassionate and egalitarian lens that 

highlights the inherent divinity and equality of all beings, regardless of physical or mental ability (Rao, 

2016). For instance, movements within various religious traditions have advocated for removing 

discriminatory taboos, enabling unrestricted access to places of worship, and adapting rituals to 

accommodate diverse abilities. 

Community-driven initiatives have also sought to design accessible rituals and festivals, incorporating 

sign language, tactile experiences, and supportive infrastructure to ensure that persons with disabilities 

can participate meaningfully. Such efforts reflect an evolving understanding of ritualism not just as an 

immutable tradition but as a dynamic practice capable of embracing diversity and fostering empowerment. 

Moreover, ritual participation has been documented to contribute positively to psychosocial well-being, 

offering therapeutic benefits such as reduction in anxiety, enhanced self-esteem, and spiritual solace, 

particularly for individuals coping with disability-related challenges (Narayanan, 2009). The performative 

and participatory nature of rituals allows individuals to express identity, hope, and resilience within a 

culturally resonant framework, thereby enhancing overall quality of life. 

Ritualism in Indian knowledge systems holds immense potential as a sacred pathway for inclusion, 

healing, and social integration of persons with disabilities. By challenging exclusionary practices and 

promoting inclusive reinterpretations, rituals can continue to serve as transformative spaces where 

disability is not a mark of separation but a dimension embraced within the shared human and divine 

experience. 

 

The Vedas and Disability: Philosophical and Ethical Perspectives 

The Vedas, considered the oldest and most authoritative scriptures of Indian knowledge systems, offer 

profound philosophical insights and ethical guidelines that shape attitudes toward disability and inclusion. 

Central to Vedic thought is the concept of universal consciousness or Brahman—the supreme, all-

encompassing reality from which all existence emanates. This philosophical foundation posits that every 

being, regardless of physical or mental condition, is a manifestation of the same divine energy, thus 

inherently worthy of respect, dignity, and compassion (Frawley, 2000). 

The Rigveda, the earliest of the Vedas, contains numerous healing hymns (Rogasamhita) that underscore 

the curative power of sound (shabda), sacred speech (mantra), and intentionality in promoting health and 

well-being (Frawley, 2000). These hymns reflect an understanding of health as a dynamic balance 

maintained through harmonious vibrations, emphasizing that healing is not merely physical but deeply 

intertwined with spiritual and psychological dimensions. The Vedic emphasis on vibration and resonance 
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encourages holistic approaches to disability—viewing impairments not solely as deficits but as imbalances 

to be restored through mindful practice, prayer, and ritual. 

Ethically, the Vedas lay the groundwork for a compassionate social order by upholding core virtues such 

as Ahimsa (non-violence), Karuna (compassion), and Dana (charity or generosity) (Mishra, 2012). Ahimsa 

extends beyond the physical act of non-harming to encompass attitudes of kindness and empathy toward 

all living beings, including those with disabilities. This principle challenges any form of discrimination or 

harm and promotes ethical caregiving and inclusive behaviour in familial and community contexts. 

Karuna calls for deep empathetic engagement with the suffering of others, urging society to support and 

uplift individuals facing physical or cognitive challenges. This ethic fosters a culture of care and 

responsibility, encouraging communities to create supportive environments where persons with 

disabilities can thrive. Dana, the practice of selfless giving, further reinforces societal obligations to assist 

those in need—whether through material aid, time, or emotional support—emphasising the collective duty 

toward inclusion and equity (Mishra, 2012). 

In Vedic philosophy, disability is not framed as a source of shame or exclusion but rather as an opportunity 

for cultivating spiritual virtues such as patience, resilience, and humility. The acknowledgement of karma 

and reincarnation, while complex, often serves to contextualise disability within broader metaphysical 

cycles, encouraging acceptance and compassion rather than stigma. 

Contemporary interpretations of the Vedas inspire inclusive education, rehabilitation, and social policies 

that align with these ancient ethical imperatives. The recognition that all beings are interconnected through 

the universal Brahman supports a non-dualistic vision of equality that transcends physical differences and 

affirms the intrinsic value of every life. 

In summary, the Vedas provide both philosophical depth and moral guidance for understanding disability 

in a manner that honors human dignity and promotes compassionate inclusion. Their teachings continue 

to influence modern frameworks aiming to integrate spirituality, ethics, and holistic care in disability 

discourse and practice. 

 

Synthesis: Toward an Inclusive Indian Knowledge Framework 

The intersection of Indian Knowledge Systems (IKS) and disability reveals a rich, culturally nuanced 

framework that integrates spirituality, healing, social participation, and emerging scientific paradigms. 

This synthesis underscores the importance of viewing disability through a holistic and inclusive lens—

one that transcends mere biomedical definitions to encompass physical, mental, emotional, and social 

dimensions rooted in centuries-old wisdom. 

1. Holistic Healing: Ayurveda and Yoga as Pillars of Mind-Body Wellness: Ayurveda and Yoga 

embody the ancient Indian tradition of holistic health management, emphasising balance between the 

physical body (sharira), vital energy (prana), mind (manas), and consciousness (chitta). Ayurveda’s 

personalised treatments, including herbal formulations, detoxification therapies (Panchakarma), and 

nutritional guidance, cater not only to symptom relief but also to strengthening the body's innate 

healing capacity (Frawley, 2000; Sharma, 1995). Yoga complements this by cultivating physical 

strength, flexibility, and mental clarity through tailored practices adapted for individuals with 

disabilities (Feuerstein, 2003). Research has shown that adapted yoga enhances motor skills, emotional 

regulation, and quality of life for diverse disability groups, such as those with autism spectrum 

disorder, cerebral palsy, and visual impairment (Singh & Arora, 2019). Together, these systems 
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promote preventive care, rehabilitation, and empowerment, offering pathways to holistic well-being 

that are sustainable and culturally resonant. 

2. Spiritual Strengthening: Vedic Philosophy and Cosmology Cultivate Inner Resilience and 

Acceptance: The Vedic worldview, grounded in the concept of Brahman—the universal 

consciousness—and the law of karma, provides a profound philosophical context for understanding 

disability. Disability is often interpreted as part of a larger cosmic cycle, inviting individuals to 

cultivate virtues such as patience, compassion, and spiritual growth rather than shame or exclusion 

(Mishra, 2012). The emphasis on the divine essence (Atman) within every being, irrespective of 

physical or cognitive differences, fosters a non-dualistic vision of human worth and dignity. This 

spiritual foundation encourages persons with disabilities and their caregivers to find meaning, purpose, 

and resilience through meditation, prayer, and scriptural study, helping to combat internalised stigma 

and societal marginalisation. Furthermore, the ethical imperatives of Ahimsa (non-violence), Karuna 

(compassion), and Dana (charity) motivate communities to embrace caregiving and social inclusion 

as moral duties, strengthening social cohesion and support systems. 

3. Community Engagement: Ritual Practices and Astrology as Mechanisms of Social Inclusion and 

Support: Indian ritualism and astrology have historically served as vital channels for community 

participation, emotional support, and social integration for persons with disabilities. Rituals—ranging 

from temple ceremonies to communal festivals—offer symbolic opportunities for individuals to 

experience belonging, spiritual connection, and healing, transcending physical limitations and 

fostering social acceptance (Narayanan, 2009). Astrology, with its diagnostic and remedial 

components, provides culturally meaningful explanations for disabilities and prescribes rituals, 

mantras, and gemstones as coping strategies, which often serve as psychological and social support 

mechanisms (Pandey, 2005; Patel & Sharma, 2020). While some astrological interpretations may 

reinforce negative stereotypes, ongoing reinterpretations and reforms seek to mitigate exclusion and 

promote inclusive participation (Rao, 2016). Thus, these cultural practices function as dynamic spaces 

where traditional beliefs and modern inclusion ideals intersect. 

4. Integration with Modern Science: Bridging Tradition and Empiricism for Comprehensive 

Rehabilitation: Modern rehabilitation science increasingly recognises the value of integrating 

traditional Indian healing modalities with empirical biomedical approaches to deliver person-centred, 

culturally sensitive care. The Indian Council of Medical Research (ICMR, 2020) advocates for 

evidence-based inclusion of Ayurvedic and yogic therapies in clinical and community settings, aiming 

to enhance accessibility and acceptability of interventions for persons with disabilities. This integration 

supports multidisciplinary treatment models that combine physical therapy, psychological counselling, 

assistive technologies, and traditional practices to optimise outcomes. Furthermore, interdisciplinary 

research continues to evaluate and validate traditional methods, fostering an evidence-informed, 

culturally grounded rehabilitation paradigm. This approach encourages collaboration among 

healthcare providers, special educators, therapists, and spiritual practitioners, ensuring that 

interventions are tailored to the holistic needs of individuals within their sociocultural context. 

5. Towards a Culturally Responsive Disability Paradigm: Collectively, these elements of IKS 

advocate for a culturally responsive disability paradigm that respects indigenous knowledge and 

values, while addressing social justice, empowerment, and human rights. Recognising the multifaceted 

nature of disability—as a lived experience shaped by biological, psychological, social, and spiritual 

factors—this framework calls for policies and practices that honour diversity and foster dignity. It also 
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emphasises the role of families, communities, and institutions in creating enabling environments that 

accommodate and celebrate differences. 

By embracing the strengths of Indian cosmology, Ayurveda, Yoga, ritualism, astrology, and Vedic ethics, 

stakeholders can co-create inclusive models of rehabilitation and social inclusion that resonate deeply with 

Indian cultural sensibilities and meet contemporary standards of care and human rights. 

 

Conclusion 

Indian Knowledge Systems (IKS) present a uniquely holistic and integrative framework that transcends 

the limitations of purely biomedical or deficit-based models of disability. By embracing the 

interconnectedness of physical health, mental well-being, spiritual growth, and social belonging, IKS 

foster a multidimensional understanding of disability that is deeply rooted in cultural, philosophical, and 

ethical traditions. 

The emphasis on spiritual acceptance through concepts such as karma and universal consciousness 

cultivates inner resilience and dignity among persons with disabilities, reframing disability not as a 

punishment or deficit but as a transformative experience with potential for personal growth. Ayurveda and 

Yoga offer pragmatic, personalised therapeutic interventions that address bodily imbalances and enhance 

emotional stability, while ritualistic practices and astrology strengthen communal bonds and provide 

symbolic avenues for inclusion and healing. 

However, the integration of these traditional systems with contemporary disability rights and scientific 

methodologies remains a critical challenge and opportunity. Thoughtful, evidence-based incorporation of 

IKS into modern rehabilitation can enrich therapeutic outcomes, increase cultural sensitivity, and promote 

empowerment by respecting individuals’ belief systems and social contexts. This synthesis requires 

ongoing dialogue between practitioners of traditional and modern sciences, policymakers, educators, and 

disability advocates to create inclusive frameworks that are both scientifically sound and culturally 

relevant. 

Moreover, it is essential to critically address exclusionary or stigmatising interpretations within certain 

aspects of IKS—such as fatalistic readings of karma or ritual impurity myths—that may hinder full social 

inclusion. Efforts toward reinterpretation, education, and reform are necessary to align these ancient 

traditions with contemporary human rights principles and to dismantle barriers to participation for persons 

with disabilities. 

In essence, Indian Knowledge Systems have the potential to profoundly reshape disability discourse and 

practice in India by offering pathways that honour human dignity, promote holistic healing, and foster 

inclusive communities. By bridging ancient wisdom with modern science and rights-based approaches, 

we can move toward a more compassionate and equitable society where persons with disabilities are 

valued, supported, and empowered to live fulfilling lives. 
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