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Abstract 

According to the 2011 Census, tribal groups represent 8.6% of India's population, amounting to over 10.43 

million people, with 705 scheduled tribes predominantly located in rural areas, covering 15% of the total 

geographical area. Within these, approximately 75 tribes are classified as Particularly Vulnerable Tribal 

Groups (PVTG), which are facing significant economic and social challenges, particularly in education 

and technical development. Odisha has the highest concentration of PVTGs, totaling 13. Each PVTG 

possesses unique social structures, cultures, and values. Additionally, the concept of marriage varies 

among societies; traditionally defined as a union between a man and a woman, this perspective is criticized 

by anthropologists for being overly narrow. The Oxford English Dictionary broadens this definition to 

encompass the legally recognized unions that highlight human relational aspects. 
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Introduction 

As to 2011 Census, tribal groups account for 8.6% of all India’s population, which is more than 10.43 

million. India has 705 scheduled tribes, mostly in rural regions, covering 15 per cent of the total 

geographical area of the country. Of them, around 75 are identified as Particularly Vulnerable Tribal 

Groups (PVTGs). These tiny and scattered PVTGs are facing huge economic and social problems 

including poor education and less technical development. Odisha has the greatest number of PVTGs in 

the nation which is 13 in total. Each PVTG has its own unique social structure, culture and ideals. Many 

societies think marriage is a societal construct. The traditional definition of marriage is a relationship 

between a man and a woman who run a home together, and share its resources. This concept highlights 

the traditional structure of marriage, although anthropologists found it to be narrow in scope. The Oxford 

English Dictionary’s definition also touches on the historical concept of marriage as a legally recognised 

union, often between a man and a woman, underlining the relational side of human connection. 

 

The Bonda Tribe (Bonda) 

The Bondas are an indigenous tribe that lives in the highlands close to the Machakunda River. They are 

notorious for being combative and unyielding. The Remo, on the other hand, are a tiny Austro-Asiatic 

tribe who live in a region that has mostly escaped civilization, which has contributed to the general belief 

that they are barbaric. The Bonda people have created a unique Austro-Asiatic language and culture. Their 

language's roots are unknown, but they have remained cut off from other tribes due to their inaccessibility. 

They may have historical ties to Austro-Asiatic tribes who sought safety in the Jeypore hills, according to 

some academics. Situated in the Malkangiri District of Odisha, the Bondas are a recognized old tribal 
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people. They live in hilly areas at an elevation of around three thousand feet, mostly on Bonda Hill in 

Khairput Block. According to the 2011 census, there were 11,574 of them (5,327 men and 6,247 females). 

The Ontal and the Kilo are two of the Bonda community's main subgroups. In their agricultural activities, 

especially the cultivation of podu, women are essential. Distinctive traditions, such as the norm of brides 

being older than grooms, distinguish the Bonda culture. Bonda women wear a shorter garment called a 

"ringa" or "nadi," while males usually wear a loincloth that is three feet long and 1.5 feet wide. Mudulipada 

celebrates the "Patkhanda Yatra" in January, which is their main community celebration. The Bondas are 

also known for their quick temper and tendency to become upset over minor issues, which can lead to 

family disputes. 

 

Bonda’s Dialect 

The Bondas are an indigenous tribe that live in the highlands close to the Machakunda River. They are 

notorious for being combative and unyielding. The Remo, on the other hand, are a tiny Austro-Asiatic 

tribe who live in a region that has mostly escaped civilization, which has contributed to the general belief 

that they are barbaric. The Bonda people have created a unique Austro-Asiatic language and culture. Their 

language's roots are unknown, but they have remained cut off from other tribes due to their inaccessibility. 

They may have historical ties to Austro-Asiatic tribes who sought safety in the Jeypure hills, according to 

some academics. Situated in the Malkangiri District of Odisha, the Bondas are a recognized old tribal 

people. They live in hilly areas at an elevation of around three thousand feet, mostly on Bonda Hill in 

Khairput Block. According to the 2011 census, there were 11,574 of them (5,327 men and 6,247 females). 

The Ontal and the Kilo are two of the Bonda community's main subgroups. In their agricultural activities, 

especially the cultivation of podu, women are essential. The Bonda culture is distinguished by distinctive 

traditions, such as the norm of brides being older than grooms. Bonda women wear a shorter garment 

called a "ringa" or "nadi," while males usually wear a loincloth that is three feet long and 1.5 feet wide. 

Mudulipada celebrates the "Patkhanda Yatra" in January, which is their main community celebration. The 

Bondas are also known for having a short fuse and a tendency to become upset over little things, which 

may cause disputes in families. 

 

Economic and Social Life of the Bonda Tribe 

Agriculture is the Bonda people's main source of income. They grow various crops and eat a broad variety 

of foods, including tubers, shoots, roots, leaves, flowers, seeds, and hunted animals. Their diet consists of 

unusual foods, such as specific worms found on date palm bushes and dung beetles. Seasonal changes 

have a significant effect on their daily responsibilities and chores, which affects their way of life and 

cultural customs. In the Bonda community, women usually start their days early and spend time on home 

tasks like cooking before engaging in agricultural or foraging activities as needed. They are responsible 

for most of the family's financial obligations, while certain jobs may have limitations. Craftsmanship is 

highly valued in Bonda culture, where women produce a wide range of materials and elaborate crafts. The 

Bonda people place a great deal of value on their festival calendar, which they closely link to the cycles 

of agriculture. The importance of horticulture and its need for woods for slash-and-burn cultivation are 

highlighted by this link. Their yearly agricultural routine is colourful and exciting. The Bondas' utilization 

of traditional hunting and fishing techniques shows how resilient their economy is. They also make and 

sell distilled spirits in local marketplaces, collect sago-palm juice, and brew rice beer at home. Sago palms 
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have a great deal of cultural significance and are associated with many traditions that highlight how 

valuable they are to society. 

 

The Costumes of the Bonda Women's and Society 

Bonda women's traditional attire has a big impact on the prosperity and contentment of their homes. 

Several catastrophes, including the possible death of family members, may result from breaking 

established clothing norms. Traditionally, Bonda women cover their lower bodies with a rectangular cloth 

called "Nadi" and cover their upper bodies with several beaded necklaces. Because the self-woven Nadi 

is usually less than a foot long and two to three feet broad, depending on waist size, this clothing may be 

seen as barely covering the thighs. This fashion trend has its roots in a story about young Bonda girls 

making fun of Goddess Devi as she was taking a bath. Sita cursed them to stay half-naked as retribution. 

The curse persisted even after Sita showed sympathy and gave them a piece of her saree's border for their 

lower parts. As a result, the Bonda women covered their bald heads with little bits of cloth and wore simple 

bracelets made of brass and aluminium beads. As a result, Bonda women's dress choices have cultural 

importance and are deeply rooted in historical tales that influence their identities and social conventions. 

 

Religion and its Beliefs 

The nature-loving Bonda tribe believes that various gods and spirits, both good and evil, may affect human 

life. To show their love, they offer sacrifices to these heavenly beings. The foundation of their religious 

system is Patokhonda Mohaprabhu, their most important and powerful god, who is acknowledged as the 

creator of the cosmos and humanity. He is often represented with a famous sword that is stored inside a 

banyan tree in the hamlet of Mudulipada. Singi-Arke, which means "sun-moon," is an endearing nickname 

for him that emphasizes his kindness. Hundideota, often referred to as Bursung, is regarded by every 

Bonda community as a central figure in their spiritual system. Sindibor, a well-known deity, is the center 

of the community's social and religious life, and elders gather there to talk about issues that are important 

to the hamlet. Other native deities, such as Malideota, Kotdeota, Nisanideota, and Sindibordeota, enhance 

the spiritual fabric of their community. Uga is the female equivalent of Singraj, the woods god. In order 

to provide the spiritual requirements of the Bondas, religious practitioners are essential. Choosing 

auspicious dates for festivals, rituals, weddings, and other social gatherings is the specialty of the 

astrologer or medicine man, known as Disari. On the other hand, the village priest, also known as Sisa or 

Pujari, is in charge of performing religious ceremonies and presenting sacrifices to the local gods. The 

Bonda religion embodies the indigenous values of the tribe and shows respect for various gods, spirits, 

demigods, and ancestral ghosts in addition to the sun, moon, and Supreme Being. Rituals intended to 

placate these creatures are essential to the tribe's cultural identity, in addition to the shared delight of 

festivals and collective celebrations. Their beliefs are embodied in the power of the sword at the banyan 

tree in Mudulipada, where Patokhonda Mohaprabhu periodically receives sacrifices from poultry and 

goats. The local chief, Sisa, is typically in charge of maintaining the worship of this main deity, 

emphasizing the Bondas' common life experiences over time and their desires for happiness, health, and 

spiritual fulfilment, which they identify with the kindness of their spirits and demigods. 

 

Bondas Marriage Life 

To ensure a happy and healthy marriage, the Bondas follow a number of customs. The couple's dedication 

to the cultural significance of these customs is evident in the names of their children, which are inspired 
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by their birth dates. The ideals of parental love and commitment are fundamental, reflecting a lively family 

dynamic even in the face of frequent confrontations within the home. Although polygyny is socially 

acceptable, affluent people who can afford to have numerous wives are usually the ones who practice it. 

Marriage has immense cultural significance for the Bondas, who live in dorm-like environments that 

double as both communal living areas and marriage agencies. This practice has an impact on their social 

interactions and family structures. Men choose their partners in this social structure, which might cause 

emotional difficulties. Bride-price payments, housewarming ceremonies, and other marital celebrations 

are just a few of the intricate and expensive activities that make up the marriage process. Ceremonial 

capture, elopement, exchanges, widow remarriage, divorce, and polygyny are all permitted under their 

traditions, which often lead to the first wife being divorced for future weddings. Young males (ages 12–

13) marry older women (ages 23–30), with the woman often taking on caregiving responsibilities until the 

husband reaches adulthood and can support the family financially. This mutual dependency highlights the 

mechanics of their existence. Two cow heads, cattle, grains, sarees, and sometimes distilled liquor 

produced from rice bran and mahua make up the traditional bride price, which reflects the complex 

connection between cultural values and financial transactions within Bonda gender roles, marriages, and 

family structures. 

 

Marriage Type 

Guboi, or marriage by capture, and sebung, or marriage by mutual agreement, are the two types of Bonda 

marriages. Among the Bondas of Odisha, capture marriages are still the most typical custom. When a 

Bonda falls in love with a girl, he secretly watches how she behaves before surprising her by bringing her 

to his hometown with some buddies. Before kidnapping her, he could rob her hostel. She spends the night 

with her before being sent back to her tribe. 

 

Sebung  or Consensual Marriage 

Marriage by mutual agreement is expensive and often includes wealthy families, despite its important 

function in society. The male starts the complex procedure by choosing a girl from her dorm, which her 

parents then legally authorize. In addition to negotiating the bride price and choosing an auspicious 

wedding date, the local astrologer, also known as Dissari, makes many trips to distribute presents between 

the two families. After these procedures, the groom's group travels to the bride's village with prepared 

dinners and pots of beer for the bride's family. The bride's family serves food and drinks to the groom's 

guests as part of a reciprocal custom. The bride is taken to the groom's home the next day, when both of 

them carry out the wedding rites. The groom's family hosts a lavish feast for all those involved, including 

maternal relatives, Moiter friends, Kuda members, Soru Bhais, and other distinguished visitors. 

 

Capture Marriage (Guboi) 

This kind of marriage stands out from previous types due to its simplicity, lower expenses, and minimum 

décor. The majority of people participating in secondary marriages are widows, divorced women, or 

married women; single women are rarely involved. Forcible bride capture, getting the bride's and her 

parents' formal assent, and paying a bride price are all important components of this union. Haimendorf 

observes that the act of capture often acts just as a pretext since a Bonda girl cannot be forced into marriage. 

Unless there is mutual attachment and cooperation, she is likely to escape even if the kidnapper takes her 

against her will to his community. This type of marriage reduces the financial burden by limiting the 
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number of presents and guests and eliminating the requirement to slaughter a bullock for feasting. Coercive 

efforts to marry a reluctant girl, however, have the potential to cause violent disputes between families 

and even end in deaths on both sides. 

 

Preferred Marriage Types 

According to Bonda customary law, there are no particular kinds of marriage that are required or advised. 

However, weddings between these relatives are forbidden since the Bonda people consider parallel and 

cross-cousins to be siblings. According to Elwin (1950), Bonda men have considerable freedom in 

selecting their brides, free from pressure from family members or elders to marry within the family or to 

improve their social status via favorable alliances. The Bonda do not practice sororate weddings, so a man 

cannot wed his older brother's widow, notwithstanding senior levirate norms. The junior levirate systems 

of other tribes differ from this approach. Elwin (1950) adds that while elder brothers' spouses are often 

considered ugly because of age disparities, younger brothers' wives could be considered more appealing 

for covert partnerships. When a younger brother's wife returns to her parents after divorcing her husband, 

an older brother may sometimes set up forced weddings. 

 

Polygamy 

Although polygamy is tolerated in Bonda culture, it is nevertheless rare since most people steer clear of 

controversy. If a Bonda man needs help with agricultural tasks or if his first wife is old or infertile, he 

could contemplate acquiring another wife. If the motives are considered appropriate, the first wife could 

consent to this arrangement, but if her motivation is just sexual, she is likely to object. Because co-wives 

often have disagreements, polygynous marriages may have complex dynamics, which makes successful 

arrangements uncommon. Co-wives usually live in different huts with their kids instead of operating as a 

single family. 

 

Bride's Price 

The Bonda community observes a strict tradition mandating a bride price for marriage, irrespective of the 

financial situations of the individuals concerned. The agreed-upon bride price, including both monetary 

and material assets like liquor and cattle, is often determined soon after the marriage. Two primary 

elements affecting the bride price are the characteristics of the wedding and the social and economic 

standing of the groom's family. In weddings involving widows or divorced women, the customary bride 

price is about doubled, and expenses are often elevated for unions involving women who have been 

abducted. 

 

Remarriage and Divorce 

Divorce is socially acceptable in Bonda marriages but is very uncommon, given the strength of the ties. 

Such a situation is seen as a major problem and has to be thought about very carefully. Under certain 

situations, both men and women may seek a divorce, either on their own or by mutual agreement. Reasons 

for divorce include infidelity, cruelty, economic non-cooperation, and various infirmities. But if the 

woman demands divorce, the husband is entitled to compensation. If the husband demands divorce, he is 

not entitled to the bride price. Mother loses the kids after divorce. Widows, widowers, and divorced people 

have equal social status in the Bonda community and are able to marry again. Widows, however, are not 
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allowed to enter girls’ dorms, although young widowers are allowed to see them. Furthermore, in widow 

marriages, a mother is not permitted to bring along her children to the new husband’s house. 

 

Conclusion 

The essay makes an essential point about the social structure of Bonda society, which has undergone a 

number of changes that represent the sociocultural history of the community. The strategies used to sustain 

home concord and the traditions and attitudes about marriage and divorce are important indications of 

socioeconomic equality of the sexes. It is a patriarchal society, but women are given a lot of freedom and 

opportunity to voice their thoughts in their community, despite males dominating most of the positions. 
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